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lama TARANaTHA : 

**Tann§tha. son of of Nani' 
gyal P*uD-ts’ogs. was born in 
Tsang on the 8th day of the 
pig-malc-tree year, corres¬ 
ponding to 1573 AD.» and 
was called Kun-dgah sNyiu- 
po, or “The essence of 
happiness". He studied in 
the Jooang monastery, north 
of Sakya under the religious 
name TgianStb. and in his 
forty-first year built himself 
a monastery in the neigh¬ 
bourhood. which he named 
rTag-brten» and filled it with 
many images, books, and 
caityas. He laterly pro- 
ceeded to Mongolia at the 
invitation of the people of 
that country, and founded 
th^e several monasteries 
under the auspices of the 
Chinese Emperor. He died 
in Mongolia, and was cano¬ 
nized under the title of **nie 
Reverend Holiness,** Je-tsan- 
dam-pG .**—From L. Austine 
Waddell: The Buddhism 
ti! Tib4t or Uimaism (1899). 
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substance of introduction 


By Cruenwedel 

The German translation of Lam& Taranatha’s 
first book on India called Tlie Mine of Pre- 
ciotis Stones (Edelsteinmine) 'was made by 
Prof. Gruenwedel the reputed Orientalist and 
Archaeologist on Buddhist culture in Berlin. 
The translation came out in 1914 A.D. from 
Petrograd (Leningrad). 

The German translator confessed his difB- 
■culty in translating the Tibetan words on 
matters relating to witchcraft and sorcery. 
So he has used the European terms from the 
literature of witchcraft and magic of the 
middle ages viz. ‘Frozen’ and ‘Seven miles 
boots.’ 

He said that history in the modem sense 
could not be expected from Tjlr&n&tha. The 
important matter with him was the reference 
to the traditional endorsement of certain 
(teaching staff. Under the spiritual prote(^ 
tion of Ms teacher Buddhaguptanfttha, he' 
wrote enthusiasticaliy the biography of the 
predecessor of the same with all their extra¬ 
vagances, as well as the madness of the old 
Siddhaa. 
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Prof. Gruenwedel said that the folklore ex¬ 
ploited for this work is not small ; it is 
especially noticeable in the text of the occa¬ 
sional news about the old ruins, temples and 
religion, about the destruction wrought by 
the followers of Islam, further the occasiwiad 
informations about the relations between the- 
Brfthmanical gods and the Buddhist Bodhi- 
sattvas and divinities. Also, there are some 
informative mentioning about Further-India 
and the manifestation of Virupas in China. 
Perhaps here lies before us the iconographic- 
agreement of the Indian Siddha.s with the- 
Sen-nin representations. 

As sources of Tar&n&tha, he mentioned the- 
Magadha-Panditas Indrabhadra. Indradatta 
and Bhataghadri instead of Bbataghati, the 
last two he mentioned at the end of History^ 
of Buddhism where Indrabhadra oorrespont^ 
with his Ksemendrabhadra. 

I^ seems T&r&natha was much dependent on 
the Tibetan recipients regarding Language, it 
is especially noticeable in connection with 
the proper names. 


The EHglitli Translator 



PREFACE BY THE ENGLISH 
TRANSLATOR 


The book of Gruenwedel contains 212 pages- 
of which 146 pages only cover the test. The- 
English translation is an abstract of the test 
with the informative notes taken from the 
German translator. None of the names of the 
Siddhas mentioned in the test has been left 
out. The book contains a rigmarole of mira¬ 
cles and magic. Hence the important parts 
of the stories about the Siddhas have only 
been selected, else there is a repetition of the 
same nature. The English translator has 
tried to be literal, only in a few places where 
abstract and free translations have been 
made he has marked it within brackets as 
—(‘Translator)*. 

The book is translated into English in an abs¬ 
tract form as in these days of reawakening 
of Indian culture, the Indian historian and 
the sociologist may find information in 
Taranatha's books regarding Buddhist India. 
By perusing the Tibetan books translated into- 
English and German it seems to the traos- 
lator tiiat all the Tibetan writers on India 
have used commcm source for their informa¬ 
tions regarding Indian history. And ioi 
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some of these books, the authority of the 
Indian book Aryaraanju^il-Mulakalpa (trans¬ 
lated by K. P, Jayaswal An Imperial 
History of India) is quoted viz. the age of 
Panini is given as contemporaneous with 
MahApadmananda of Magadha. 



FOUEWORD 


In going through Tfirunatha’s books it be- 
oomes evident Uiat he never came to India. 
His knowledge of Indian geography ^YaB not. 
clear, he made mistakes about the names of 
persons, geographical positions of different 
places etc. Further, it is clear from liis writ¬ 
ings that much of what he called Siddhi^ 
were knowledge of alchemy, witchcraft and 
Blackmagic. 

Again in perusing this lx>ok one will find out 
the process by which MahayCina Buddhism 
has gradually amalgamated itself with the 
Brahmanism of later days which will account 
for the disappearance of the former from 
India. Indeed the Siddhis. the Sadhauas 
and the beliefs mentioned in his writings are 
still extant amongst the Hindus of present 
day. 

The abstract translation is presented to the 
public so that the research student may 
gather some informations which may throw 
some fuiiher light on the history and socio¬ 
logy of India of that time. Again, the book 
containing some Indian words expressed by 
the Siddhas may help the philologist in his 
investigation regarding the languages of the 
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period. As regards the sociological and 
otlier information culled out from this book 
the following are pointed out: 

(1) That India had connection with the out¬ 
side world at the period dealt by Taranfttha. 

(2) The sorcery practised in India and Eu¬ 
rope had common forms. (3) The nature of 
the story of seeing in magic-mirror was com¬ 
mon in both the places. (4) Pa is the Tibetan 
contraL^tion of the Sanskrit word Pad or 
Pada. (5) Kantwru is the Tibetan contrac¬ 
tion of the Indian aame Kamarupa. (6) 
Odivisa is Orissa, Otantapuri is Odantapuri, 
Udyana or Udayana is Udyfina (today’s 
Cabul and Swat valley). (7) Some of the 
Buddhist Siddhas carried Jatd (long matted 
hair) on their heads. (8) Taranatha spoke 
of the existence oi Citizens’—‘Gild' of that 
period. (9) The use of sun-dial existed in 
that period. (10) Women used to sell brandy 
in those days. (11) The book contains ins¬ 
tances of inter-caste marriages. (12) The 
wretched condition of the field-woi^er (pea¬ 
sant) in India was notorious even in those 
days and known to the outside world. (13) 
The word ‘Dinar’ the Indian form of the 
Roman coin ‘Dinarius’, which was used in 
Sanskrit literature, still persisted in the 
time when Taranatha wrote this book. (14> 
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The book mentions a Ksatriya-Pandita as a 
purohita (priest) of a king. This reminds us 
of the practice of the Vedic age. It lends 
further strength to the proof that the priest¬ 
hood has not always been the sole monopoly 
of the Brahmanas.* ('15) The book mentions 
the employment of Tajik (Persian) soldiers in 
the service of a Rftjft of Mam (R&j- 
putanft). (16) From the list of the names of 
the Siddhas it will be found out that some of 
them were of socalled low castes. 

Bhdpf.ndr.\nath Datta 

J, Gout Mohan Mukherjte 
Calcutta, April 1944 


(1) Tbe mvestifaton say that in some ports of India con-Brih* 
still act as priest (vide N. N. Vm : Thf Ethnology of the 
Kiyorihas). 


xiii 



THE PUBLISHER’S NOTE 

For the first time this book is now translated 
into and published in English from German. 
Originally this book was written in Tibetan by 
Lfima Taranatha and translated into German 
by the great scholar Prof. A. Gruenwedel. 
Dr. Bhupendranath Datta. the eminent res¬ 
earch scholar in the fields of the Comparative' 
History and Anthropology, has spared no 
pains to present to the reading public an Eng¬ 
lish rendering from its German version. Be¬ 
sides being wonderfully proficient in the World 
History and Anthropology, his intimate know¬ 
ledge in German, French and some other 
languages of the Continent is well-known to 
the learned section in India and abroad. We 
have no hesitation to believe that this faith¬ 
ful English translation from the gifted pen 
of Dr. Datta will be appreciated by all rea¬ 
ders. This book openes a sealed chapter on 
the religio-sociological history of Buddhist 
India. We offer our sincere thanks to Dr. 
Datta for giving us kind permission to pub¬ 
lish this important volume. 

We would express our gratitude to Swftmi 
Sadinanda Giri for allowing us to print the- 
pictures of Bodhisattva, Bhairava, Gane^a 
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and rrajiiapftramiU in this book. These 
were published in his valuable book: Javit- 
dicipa. We are also greatly indebted to 
Sj. Ajita Ghoso for lending us two other 
blocks of Vajra-Sarasvati and Atisa Dipah- 
kara. The pictures are arranged in the first 
page in this order : (1) Vajra-Sarasvati (A 
Tibetan painting) and (2) Ati6a Dipankara, 
and in the second page (1) Boddhisattva, (2)* 
Bhairava, (3) Gane^a (Tantric), and (4>. 
Prajnaparamita. 

15-8-44 

Ramakmhna VedanU Math 
19B, Raja Rajkridina Street 

Calcutta 
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MYSTIC TALES 

OF 

LAMA TARANATHA 

INSPIRATION I 

‘‘Here follows a narration, which is equal to 
a precious jewel as it is rich in \vondei*s, and 
which is endowed with seven holy inspira¬ 
tions, while the Jutakas contains (he list of 
former teachers 

I bow to the feet of my holy teachers. After 
testifying my reverence to the bands of the 
Gurus who following one after another exer¬ 
cised the life-bringing path of Vajradhara to 
all living beings, it was my task to glorify 
their lives-career as far as possible in a Sutra, 
for although itself a perfect one, the tongue 
of which had the power to work wonders, it 
would be impossible to execute the fame 
of these men in hundred ages, yet at the 
command of my Guru tliis book is written. 
As I through the presence of our teacher, the 
holy one, who ca-rried the name of Buddha- 
guptanatha, and in remenibering the Baud- 
dhas of three ages, was entrusted with the 
task to unite properly all words from prose 
and verse in the sea of theme-building; while 
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I tried to keep myself everywhere within the- 
jurisdiction of his power, where it was only 
possible on tlie power of his holy words, and 
there also preceded the presence of my great 
Siddha Guru himself, who through his holi¬ 
ness is a root-Guru, thus the people will be 
properly informed of the power, also of in¬ 
corporeal power of commission of even of this 
man who himself has the fame to be graced 
with the seven inspirations of beatitudes. 
(P. 9). 

Wliat concerns tlie first inspiration was tha^ 
MahamudrarRevelation. Its adept was 
Mahficflrya Brfihmana-Rahulabhadra born in 
the countiy' of Odivisa. By caste he was a 
BhShmana and from childhood was confided 
with the Vedas and with Vedangas. Going to 
Madhyadesa, he professed the doctrine of 
Buddha and gradually became a great Tripi- 
taka-knowng Bhik§u. The teacher of this 
acirya was Sthavirak&la, whose teacher was 
named the honoured A^vaghosa. Though 
the Gurus say that the teacher of the last had 
been Upagupta, yet it is difficult to make a 
judgment over the correctness of the ancient 
teacher-generations. But it is extolled in the 
context of Tibetan lists that he was the cor¬ 
poral student of the son (of Gautama) of 
Rfthulabhadra. So it is sufficient to note here 
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without further examination. Later, he be¬ 
came an abbot in Nalanda. Lastly he went to 
the south. Thus, in the country of Mahratta 
he saw the Yogini of the sphere of his work 
in the form of the daughter of an aiTow- 
smith, who could extinguish the essence 
of his ego-existence. He knew Dharma 
thoroughly, gave at once the Mudra to the 
daughter of the arrow-smith and pi-osecuted 
the work of arrow-making while wandering 
in many countries. When his wisdom began 
to grow more, he received the name of 
Saroha. i.e., who is met with the arrow. 
Thus, came innumerable men with the king 
at the head, to see him, and they derided 
him. There in the posture of a Brahmana, the 
flcaiwa sang *ah livrra^ indeed I am a Brfth- 
mana, I live with the daughter of an arrow- 
smith—caste or no caste, there I do not see 
any difference; I have taken the sworn vow 
of a Bhiksu, I go a-begging together with a 
woman—sin or no sin, I do not see any dis¬ 
tinction.* 'Here is an impurity’, thus doubt¬ 
ed men amogst themselves, but could not 
recognize that the man is poisonous as a ser¬ 
pent. But after he had sung the Dohft-Vajra 
songs the five times hundred thousand men 
with the king acknowledged exceUently the 
aim of his action. As he now acquired a 
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Vidyadhara-body, magically he went to 
heaven and finally became invisible.” (pp. 10- 
32). 

Here, the author states that- this Brahmana 
Hahula and Sthavira RAbuIa are two different 
persons.—(Translator). 

"His pupil was the flcarya Nagftrjuna. He 
was born in the south in Vidharbha, by caste 
he was a Brahmana. Finally he came to 
Xalanda. As his teacher Rahulabhadra ad¬ 
vised him to mutter incessantly the Dhftranis 
of the Ainitayus so it was possible for him to 
live in peace. He became a monk there. 
There was nothing for him to learn, as 
jieither Mahayana nor HinayAna-pitakas re¬ 
mained s( range to him. Therefore, he exer¬ 
cised the Mahamayiiri, the KurukuUi, the 
nine Yaksinis and the Mahakalas; he acquir¬ 
ed all Siddhis : the globule Siddhi, the eye- 
ointment, the sword-Siddhi, further all power 
to destroy and again to revive to life, and 
got complete power over all superhuman 
Yaksas and Nagas and especially received 
a Vajra-body which was created for him 
by the elixir of life. He became a giant' 
on magic power and supernatural knowledge. 
In various places he performed Siddhis of 
the sword and quicksilver-Siddhis. For the 
Saiigba he created food materials as well, 
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when the abbot Rflhulabliadra was busying 
himself with the exorcism of Aryatftra, Nagar- 
juna came to the abbey at that time. During 
this period there was a famine in Magadha 
for twelve years. Acarya performed a gold- 
tincture (Siddhi), aud as far as this gold- 
tincture reached, the cornfields changed and 
there was no famine, hence the Sahgha was 
not without bread. 

Then he worked on many heretical hand¬ 
books viz. those which l)elonged to Veda- 
class; and fought with all enemies of MahiV 
yana viz. Samkava, with the Bhiksus etc. 
refuted them, and as well as many dialectical 
polemical literature written by the Saindhava 
Sravakas. He collected all the copies and 
buried them under the ground. Later, once 
he fought with five hundred Tirthikas in the 
city of Jatasamjaya, Ijdng in the south, he 
defeated them and won them over to the re¬ 
ligion. Thus he made the Mahayana as bril¬ 
liant as the sun. Then he wished to change 
the Ghantasaila and many mountains lying 
on the north viz. Dhinkota etc. into gold. 
Aiyatara dissuaded him from it as it would 
bring quaiuel over it in future. But it is said 
that many gold-mines are present there, and 
at least the stones show the colour of gold. 
Later, while journeying northward he seeing 
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many boys playing, prophesied that a boy 
would be a king. Twelve years later, coming 
back to Jam bud vipa. from Uttarakuru he saw 
one of the boys as a king named Udayana 
who made reverences to him. As a conse¬ 
quence the king leceived the elixir of age and 
the Yaksas as his servants. He built five 
hundred temple-cloisters as the resting-place 
of the preachers. Later, he (ficarya) dwelt 
on the Sriparvata for two hundred years long, 
surrounded by the Yaksis and remained there 
practising the Tantras till his subsequent be¬ 
heading by the grandson of the king Uda- 
y^na called Susukti or the mighty prince. 
As it is related, it took place, in his seventy 
years of age, when the ?lst year was noli 
complete as it was only half-year. The mother 
of the prince asked his son to beg of the head 
of the ficarya. as his father and ficarya poss¬ 
essed magic by which his age would be as 
long as the ficarya, and as the ficarya had a 
Vajra-body he would not die. The mother 
wanted it for the good of the son. Tlie prince 
went to Sriparvata and begged of the ficfirya 
for it. The head was cut off by a Kusa-stalk. 
A word was heard : ‘I go from here towards 
Sukhavali, but will come back again and 
will rejoin the body. * Thereupon there were 
earthquake and famine for twelve years. As 
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ihe prince was afraid of the rejoining of the 
body he threw the head many miles distant 
from the place of beheading. A Yaksi took 
up the head, and the Yak^i K^itipati built a 
temple over the head and body. My Lama 
has seen and narrated the following ; This 
temple whose walls are formless and seem 
to be like rocks is a wonderwork. The out¬ 
side of it is steep and there is no way to it. 
<pp. 1449). 

His disciple was Mahasiddlia 6avan. When 
Nagarjuna was staying in Bengal, a danc¬ 
ing-master brought there children (brother 
and sisters) from the east. He called them and 
showed the figure of Bodhisattva Afaharatna- 
mati. As the dancing-master wanted to see 
also, he was shown a mirror in which he 
saw himself roasting in hell-fii‘e. He wanted 
to be saved and was asked to meditate on 
Sambara. After his meditation, he recog¬ 
nized the original cause of his soul and re¬ 
cognized the face the Bodhisattva Maharatna- 
muiii. Then h’figarjuna told him that as he 
now got pow'er he should go to the south 
(Sriparvata), live the life of a hunter and 
create the good of the creatures. The both 
sisters Logi and Guni got their Mudra names 
as Dakini Padmavati and Jflanavati. He 
lived with them outwardly a sinner, lie got 
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Iho grace of VidyadJiara and became famous 
as Savari. 

This acftrya is also called the 3 ^ounger Saroha. 
The disciple of this acflrya was Lui-pa (Lui- 
pada) whose disciple was Dombi, whose was 
Tillj^ his Karo, his younger Dombi, his 
Kusalibhadra (pp. 19-20). There were series 
of schools, Luipa, Dftrilra and Antara built 
also another series which begau with Tilo. 
Luipa was a writer of the king of Udayana 
in the west named Samanta sSubha. Once 
he met Mahasiddha ^^avari who together with 
him sang a song, and received Abhiseka and 
Tantras from the latter. Once he went to a 
cremation place (lit. field of corpses), sat 
Jiimself in the rows of the Dakinis and made 
himself master of the inn (lit. a publican) 
and therefrom he distributed the flesh of 
seven corpses. As he had now received Vaj- 
ravarahi in exorcisra-Mandala of Abhiseka, 
he said : ‘Kicking with outstretched foot I 
destroy the slavery of Samshara, Vajrasattva 
is a greater king, more and more again one 
should set himself to business.’ Later, he 
perceived that it would be necessary to me¬ 
ditate without disturbance. On that account, 
he went to the east, to Bengal, and when 
he saw on the bank of the Ganges, a hill 
made of heaps of fish-entrails, he meditated 
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there for twelve years, ate the fish-entrails 
and acquired the Mahainudrasiddhi. 

He also converted miraculously the king and 
minister of Orissa. Thereupon, tlie king got 
the name of Darika or Dari, the servant of 
Hetaera, the minister, the name of Denki 
(rice-husking mill). He worked on the Denki 
of a brandy-selling woman, (pp. 19-23). 
Another disciple of $avari was Maitri or 
Maitrigupta. He was a TirthikarPandita and 
ii Brahmana. Later he met Xaro and himself 
joined with the Baiiddha.s, received Abhi- 
seka and Upadesa and became a monk of 
Nalanda. Getting instructions from many 
great and learned Gurus like Ratnakara- 
sfinti, he became a great Pandita and dwelt 
in the monastery of Vikramasilfl. Though 
lie carried on the profession of a Pandita and 
practised no exorcism, he beheld Vajrayo- 
gini personally. 

Once as he did not properly recognize his 
own nature he got a ]n’ophesy. Conse¬ 
quently he went to Siparvata to see $avari. 
In his journey towards the south he met the 
,.]>rince Sagara. Both went towaids J5ripa<r- 
vata and asked everybody where was the old 
Siddha ^avari. They travelled for a halfyear 
in this way. But as the head hair {Jatd) of 
Savari was lousy and possessed hy nits, both 
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the J^aktis were busying in removing these 
things. Maitri for a moment was staggered, 
but the prince fell down at his feet. As the 
words resounded ; *Aya Jura VaZahu\ Maitri 
beirame at once free, received a rain-bow 
Ijody and faith arose iu his heart. But as 
again he saw that both the women were 
killing swines, roes and peacocks, he again 
became a little unbeliever; but with the 
snapping of the fingers everything disappear¬ 
ed. Now lie was given Abhiseka, all the 
Upadesas and commenting advices being 
bestowed, the wisdom of knowing the i-egion 
of his work dawned to him. He became the 
master of a number of Suras and Dakinis, won 
the eight Siddhis, the sword-Siddhi etc. But 
as Savari again demonstrated to him some 
jugglery, he cried out; ‘why must you make 
these juggleiy, rather explain to me the 
basis of the region of my work’ and went at 
once back to Madhyade^a. 

People say that he came to Tibet. It is clear 
that the Tibetans are not oriented over the 
mainpoints of his life.” 

Here follows discussion over the Tibetan 
iradilion— (Translator). 

"In his .seventieth year of age he left his body 
after receiving tlie Mahamudra in the mean¬ 
time. In the time when acarya Naro had left 
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the body, ho had appeared as the leader of 
;the healer of the souls. People owe him still 
greater advancement ,than equalling him 
with the greatest. As in Aryade^a at that 
time there was no aim which the people could 
follow^ he worked in the northern countries 
of Nepal and Tibet with greater success. He 
had four great disciples: Sahajavajra or 
Natekana, Sunyatflsamadhi or Devakara 
Candra, Ramapftla, and Vajrapani known 
also £ts ‘Indian Panl. The first two and the 
fourth rceived corporeal Vidyadharis. Rama- 
pala of the school of Nandapala who made 
commentaries on the books on Abhisekas 
was born in Karnata as a Brahmana. He 
knew the Vedas. Maitri taught him for 
twelve years. He had in his possession a 
goddess or a Yogini who possessed the power 
of a Sakti. To him prayed acarya Ku^ali- 
bhadra the younger and Asilaghna for Maha- 
mudra instructions. 

Here closes from the history wliich. is equal 
to a mine of precious stone the first chapter 
over the occasion of Maliamudra-Tradition.” 
(pp. 23-28). ‘ 
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INSPIRATION II 


‘‘Now comes the second inspiration which 
conies from the goddess Chandikfi, but as 
there was no Upadei§akas of Chandika, the 
inspiration worked magically. 

One of the Siddhas was Virupa. There is no 
proof to sliow that he had a Guru by a sepa¬ 
rate person. Ho applied himself one day 
personally to Vajrayogini when this Scarya 
Panditabhisu was in Kalanda. He allowed 
himself the pleasure of drinking brandy, co¬ 
habited with a woman and was driven out 
of the monaatry by the Sahgha. Then he 
asked a ferryman on the shore of the Ganges 
to take him to the other side; but it happened 
so that, he having no fare for the ferry, 
showed his pointing finger to the Ganga and 
the Ganga stood up straight. Thus he came 
to the other side. Then in Odica, he deman¬ 
ded brandy from a wine-selling woman and 
as this one said he must pay the bill, he be¬ 
gan to chase the shadows of a sun-dial from 
the fields but which did not go away from 
there, so he pointed his finger towards the 
sun and held it as with a nail and drunk 
brandy. As he did not want to set it free, 
the clocks and the guards made mistake. 
The king who knowing that the Yogi wanted 
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Co show his power, gave the price for the 
brandy and prayed to liim to let the sun 
loose. Three days after he went away in the 
morning. 

After that, as the sacrifice festival of a king 
of Trilinga was being made, he consumed 
the first offerings of the Tirthikas, but he 
made no reverence thereby. As the king and 
his people protested to him, he bowed but all 
the statues of the gods of the Tirthikas broke 
into pieces. There the prince of the gods 
was a Lihga fonn, a limb consisting of four 
faces called Visvanaiha, establised by the 
people of the citizen-gild, and this one was 
also broken into four pieces. After that, he 
went to Dakinipatha in the house of the 
Tirthika-Ganas. Though lots of persons 
were there, the Tri&vla was held by him as 
the main-article for slaughter and the witches 
already built Ganas to the flesh (offering?) 
of Siva, there the acarya clapped his hands 
nnd the Triiula broke. As now the s^f- 
crected stone image of the Chandika slightly 
shaking began to move, there with a blow on 
the head, he went with head on her brest to 
the womb. People say that he is still there, 
kneeling in straight position, but his pair of 
ears are only to be seen. He ordered her, not 
to bring ^y living being to destruction. 


13 



MYSTIC TALES OF LAMA TAR^ATHA 

Now it is onesided opinion of the Tibetans, 
that this Dakiiiipatlxa lay in the south, but 
it seems that, it was in eastern India. Fur¬ 
ther it is also said that the converter of the 
goddess had been Goraksa. 

"As after that he went to Sorasta, there was 
a self-erected (Sayambhu?) stone image of 
Mahe^vara called Somanatha. very strong in 
miracles. As he thereby ditl not wish to 
break it, he with his pointing finger proved 
that the figure of Avalokite^vara had ap¬ 
peared on the statue. Some say tliat it has 
been the figure of Marichi” Then followed 
further miracles.—(Translator). 

“Sometime later as he lived in the time of 
king Ramapala and carried the name of Siro, 
he rendered all possible help to the living 
creature.s in Madhyadesa. As he washed his 
own feet. Vanvadala, the elephant of king 
RaniapAla drank the water, then went to the 
battle and \vas victorious over a hundred 
Mleccha-princes. ” 

Later, once in the country of Gaur stood a 
Yogi over the pillows of a Tajik prince; when 
he awoke. This Yogi could not be destroyed 
in water, fire, by weapons and by poison. 
Then the king recognized that he had 
acquired the Siddhi and asked him: *Who 
art thou V* He answered :‘I am Virfipa ^ 
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Then he gave instructions to some wha 
acquired lower Siddhis. In Bengal he stayed 
lor four months enjoying all Siddhis; but 
where he went afterwards no body knows. 
There is an especial instance when he ap¬ 
peared magically in China. People say that- 
Virupa appeared thrice in the human world. 
This acflrya was named by the people as Sri- 
dharmapala. but he was not identical with 
Sthavira Dharmapala who was an abbot of 
Nalanda. (pp. 28-31). 

His disciple was the man who appeared in 
Odiyana as Kalavirupa. He was scarcely 
born in the Brahmana caste, when the Brah- 
mana astrologers told his parents that he 
would commit four miortal sins. Later, he 
committed four sins: murder of a Brahmana, 
killing a cow, sleeping with molher, drink 
which degrades a Brahmana. Then he 
Avandei'Cd in all Brahmana and Buddhist 
temples and cloisters, but could not be ab¬ 
solved of sin. Then he met Jalandhari, and 
getting precept from Vajravarahi was ab¬ 
solved of his sin. (pp. 31-33). 

With Virupa the younger was Vyadhali. 
He was originally of the bird catching family 
(Vyadhali), Ho received Mudrasiddhi in 
twelve years, (pp. 33-34). 

He taught Kusalibhadra, he was Chandrika- 
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Tantrika, Furtlier Virfipa gave instructions 
to Uombi-Heruka. It is known in Tibet that 
he is identical with the ftcarya of this name. 
But, it seems he was a king in the eastern 
laying country of Tripura (p. 34). The 

ftcarya went and gave Abhi^eka and Upadesa 
to the king who meditated on his Tattva and 
got the second grade of knowledge. He re¬ 
cognized that he could make exorcism and as 
a proof worked on a Mudrika who was of 
the Hetaera class. She l^ecome his Padmini. 
This became knov\Ti to the public who said 
the king’s family was disgraced. He was dri¬ 
ven out of his kingdom by the minister and 
pubjects. As he practised Vidya-asceticism, 
wandered in woods and fields and therefore 
got the name of I)o»nbi. Thus. Dombi is one 
who goes with a Hetaera. Later, there was 
famine in the kingora, and the virtuous king 
with her Sakti riding as a tigress standing on 
a She-Yak and himself sewed with poisonous 
snakes came there. The people recognized 
that he had become a Siddha. They became 
his disciples. They became Tftntrikas and 
acquired Siddhis (pp. 34-35). 

Further, in a country called RfiUha commonly 
called Rfida, there lived a king who did lots 
of injury to the religion of Buddha, but was 
veiy much afraid of tigers and serpents. The 
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:ftcarya worked wonders and told liim: *If 
you do not yourself accept the religion of 
Buddha, then I will bring to you these poiso¬ 
nous snakes.’ And all accepted the religion 
of Buddha. Thus he made an end of the 
continuation of the Tirthika-religion in the 
country of Rara. Lastly* he went to sleep in 
his corporal form in heaven, (pp. 36-37). 

His disciples were the Yoginis of the Dombi- 
system. Acaiya Alalavajra, Ilemalavajra 
and Ratavajra were from Madhyadesa. There 
were also others: Kr§nacari, acarya Garvari, 
Jayasri, and Durjayacandra. (pp. 37-38). 
Rahubhadra and others touched the feet of 
this acarya and acquired subtleties of Siddhi. 
Thus MahSsiddha Dombi taught a Hetaera, 
' and this one to Ratavajra, and he . to Krsna- 
cari, and this is a Tantra school, (pp. 38). 
Rahulavajra was a Ksatriya and Vikramar- 
bhik^u Pandita. He meditated on the Guhya- 
(esoteric) Tantras. (p. 39), 

Here closes from the history which is equal 
to a mine of precious stone, the second chap¬ 
ter : the occasion of Inspiration series of 
Candika.” (p. 40). 
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INSPIRATION III 

‘Here follows the third Inspiration, the 
Karma-Mudra. The great king Indrabhutf 
was master in Guhya-Tantra.‘ He was the king 
of Udayana who saw the materialized face of 
Buddha. He saw the Rais, who. formed the 
surroundings of the master, going and 
coming but fornring no halting places. In 
answer from his muiister he heard that they 
were the Sravakas of the great Rsi Buddha 
the Tathagata. The king wishing to realize 
Buddha, gave up the enjojinent of his five 
senses with his wives. Miraculously before 
him appeared an endless Mandala and the 
king received the Abhi^ka. Tathagata gave 
him all the Tantras. He taught all popu¬ 
lation of Udayana and WTote the Tantras in 
book forms. He left the company of his wife 
and his own over-sensuous body and travell¬ 
ed from one Buddhaksetra to another. He 
gave Siddhi to all men, and from animals to 
worms and disappeaired in the Rainbow- 
body. (pp. 40-.42). 

There was a dancing-girl from Srimat Sukha, 
wlio later became a Dakini, saw her (mate- 

J. ^fah2papd^ta R2huk* SaiUrtyiiv; who is a great scholar of 
Buddhism tells the translator that (here had been only one Icing 
lodrabhad who was of Orissa (Odivisa). In that case TarinStha. 
must have made a mistaJee to calling him the king of Udayina. 
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rialized) face again. She was called the^ 
Sahajasiddhi dancing-girl. (This Sahaja- 
siddhi dancing-girl is identical with Sukliila- 
lita in Tarfinatha's H\istory of Buddhism 
pp. 210, 17). According to the commentary 
of Sahajasiddhi, she was the daughter of a 
king of a part of Uday&na. When she grew 
up, once she went with a group of five hun¬ 
dred girls to a garden. There appeared 
Bodhisattva Vajrap&ni in a magic form of a 
^si. As he was seen by the girls, they raised 
a cry and ran away, taking him to be a 
demon on account of his R§i’s hair-dress 
(matted hair). But the dancing-girl said: 
‘Don't you fear' and she having a look at him 
went into Samfidhi. Then she and her hve 
hundred maidens bowed to his feet and he 
blessed them by putting his hand on their 
vertex. Then he preached to them with the 
words; ‘May you all be Yoginis.’ They, 
according to their Tattvas^ attained the ten 
Sarvadar^ana-dharmas. (pp. 42-43). 

After she preached to Mahapadmavajra, this 
one to Anangavajra, and to the swine-keep¬ 
ing woman, this one to the Padmavajra 
Saroruha the junior, this one to Indrabhuti 
the junior, this one to Krsneftri, this one to 
Kaly&nan&tha, this one to Amiitavajra, this 
one to Ku4alibhadra. (p. 43). 
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Maliapadmavajra was born in a Brflhmana 
cast« in the western country of Maru. After 
knowing the Tripitakas and all the teaching 
books he went to Udayftna, and saw the 
(materialized) personal face of Vajrasattva. 
In order to get Abhiseka he went to the divine 
dancing-girl. There he wrote many Tantras 
for the mystery of Guhya collections and in¬ 
formations on four Mudras. He also wrote a 
manual called Guhyasiddhi. (pp. 43-44). 

Now follows Anahgavajra. He belonged to a 
caste of a low occupational order. He meditat¬ 
ed for twelve years on the Kotamba mountain 
according to the advice of his teacher Pad- 
mavajra. The advice he got from his Guru 
was : ‘Put 3 *ourself in touch with the swine¬ 
keeping woman by keeping swine and then 
step by step you will be a Vajrasattva/ He 
began to keep swine in a city of north Uda- 
yfina,, healed many persons and became 
famous as the holy swine-keeper, (p. 44). 

His disciple was the acArya Saroruha belong¬ 
ing to the Kslriya caste. As he was a great 
Pandita and knew the sciences and many 
Guhya-Tantras, he became the sacrificing 
priest (Purohita) of the king. Once seeing 
him in the company of a common woman of 
the temple, the king ordered them to be burn¬ 
ed. But out of the ashes, he reappeared as 
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Heruka with Sakti in a haJo of brilliant rays. 
Thus, the people were surprised and became 
converts to VajraySna (cult). The king also 
with five hundred people acquired the Siddhi. 
Later the acarya went in the neighbourhood 
of Maru. Seeing the miraculous power of 
the acarya, the king professing the Tirthika 
religion accepted the religion of Buddha. A 
temple of Heruka was built, and it was sole¬ 
mnly predicted of him that if he gave up his 
vows and wanted to see the veiled figure, he 
would die by spitting blood. But when later, 
he wanted to destory it with his Tajik (Ira¬ 
nian) soldiers, twelve Tajik cavalrymen fell 
down at the same time and he becanje insan.e. 
But the acarya brought immense blessing to 
all creatures and acquired the Siddhi of He- 
vajra. (pp. 45-49). 

His disciple was king Indrabhuti the junior. 
But as he himself ordered to narrate the bur¬ 
ning of the acarya, his life-history was not’ 
completely described. It was written as an 
occasional comment on the margin ' of the 
history of Kambala.” 

Here closes from the history which is equal 
to a mine of precious stone, the third chapter 
on the occasion of information of hundred 
Karma-series.” (p. 49). 
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INSPIRATION IV 

" As regards the Inspiration of bright Rays, 
it was acarya Vajraghanta who in Udayana 
worshipped i>ersonaIly Vajrayogini and her 
suit. And concerning the old series of 
teacJiers, it was Mahacarya Asvapada who 
readied the Mabamudrasiddhi. 

He meditated and attained deep Samadhi on 
the bright Ray, built a hut near a door of a 
city in Udayana and worked jugglery with the 
king. He disappeared in celestial region by 
magic, (pp. 49-50). 

Now prayed the king and his people to his 
disciple Viuapada for Upadesas. This acarya 
originally was of royal descent. He acquired 
immense Siddhi. (p. 50). 

His disciple was the brandy-selling womaa 
Vilasyavajra. As the king was a believer in 
Tirthika-doctrine, she advised the acarya 
Doinbi'Heruka to convert the king by 
threatening him with snakes. The serpent 
surrounded the palace of the king, and said 
to the king: “ As the Tirthika acarya cannot 
protect tliee, thou seekest the help of Dombi- 
Heruka.” The acarya drove away the poiso¬ 
nous snakes under the earth. The king and 
his surrounding people began to believe on 
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the Buddhas. As Doinbi and Vinapiida both 
saw tliat the brandy-selling wom^ was a 
worthy subject to be a disciple, they gave her 
Abhi§eka and TJpadesas. She acquired 
powers and honour of a Yogini. The Queen 
Laksmikara gave her Mahasukha-Upade^as. 
As she served the living beings in innumer- 
^ible ways, she became famous under the 
name of Yogini Cinta. (pp. 50-51). 
Vajraghanta also got learning from her. This 
ftcarya was of royal blood from a country 
name Odivisa and became a monk in Nalanda. 
He received the name of $rim'atigarbha. 
Later he became a great ■ scholar, destroyed 
the opposition of the Tirthikas and became 
famous as ‘Deva who triumphs over the ene¬ 
mies.’ Once ho had a high rank as an abbot' 
of Nalanda, there he met Siddhi Darik. 

After acquiring Siddhi he went to Udaykna 
where he met the Yogini Vilasyavajra' who 
had taken the form of a swine-keeper. She 
showed him the incomprehensible way of 
Mahamudrasiddhi. He inculcated all Tatt- 
vas and meditated in a thick forest near 
Odivisa. For a time, he took as his Mudrika. 
a brandy-selling woman who possessed all 
the signs of a Padmini. After twelve years 
of meditation, the acArya received the honour 
of an adept of the highest Mahamudrasiddhi. 
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In order (o keep the unbelievers at a distance 
and fo delennine the sphere of virtuous 
merit for the future creatures he put up a 
stone image of Avalokite^vara and to circu¬ 
late further the Guhya-Tantras, he exorcised 
once a son and a daughter. Hearing this» 
the king ordered the brandy-selling woman 
to bring the acarya. As the ficarya entered 
througJi the east door of the city, magically, 
the Acarya with Sakti appeared as Heruka 
with Sakti. The boy and the girl changed 
themselves into Vajra and Ghanta, he took 
hold of them and flew to heaven. This acArya. 
had sprea{l VajrayAna in all institutions of 
every country and had innumerable disciples- 
who acquired Siddhi. (pp. 51-53). 

He gave lesson to Kambala. This acarya was 
a son of a king. His mother-country was in 
Udayana region ; some say he had been from 
Odivisa. When he grew up, he became a 
monk in a temple-monastery and became 
learned in Tripitakas. Later, once he went 
towards east, where he met Ocarya Vajra- 
ghanta. There he received the Abhieeka iit 
Cakrasambhara and the Mapdala of his 
accompanying gods. Then he reached the 
highest PrajiiA. As he went in the west in 
the country of the Dakinis, the Tirthika- 
Dakinis gave a flower-garland in his band. 
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As took it, the Bauddba-Dakinis said : 
*0 son, it was not good tliat thou hast taken 
the garland, they are Tirthika-Dakinis ; as 
thou hast taken the flower-garland, thou 
must belong to them. ’ Thereupon he said : 
‘Then you must give attention to it’. Then^ 
a settlement was made between the Tirthika 
and Bauddha-Yoginis that from whose flow¬ 
ers anybody would be hit first, to them would, 
belong the concerning person.” 

.Then followed lots of magic wonders.—(Tran*- 
slator). 

“The attention of the Dakinis could not 
damage him. After that, the time came for 
the acarya to practise on the field of dead 
bodies ; he went in the Sma^ana of five 
hundred Montra-holding (Dakini-) princesses 
in the country of UadySna. There was a 
certain Mantravati experienced in the Man¬ 
tras of Sahajasiddhi and magic-powers, she 
was a Hexe (witch). She wanted to destroy 
the ftcftrya and his followers and attempted, 
to seize him ; but could find nothing but a 
piece of woollen-cloth (Kambala) on the spot 
where tho acarya sat. The witch saw that this 
was a magic work of the acarya that he had 
transformed his own body into a woollen- 
cloth I ‘That must be torn off and everybody 
must eat a piece of it.’ With these words- 
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she .lore off the cloth and everybody (of her 
following) ate ofi a piece. Thereupon the 
Acfirya made himself again visible and curs¬ 
ed them all, and five hundred witches with 
Mantravati became five hundred sheep-head¬ 
ed Matrkas.** 

The transformed witches complained to the 
king, but the acarya made them disgorge the 
woollen-cloth. (Translator). 

”As tliey ate up his body, he became known 
under the honourable name of Kambala. 
Then he gave Abhiseka to king Indrabhuti, 
who acquired Siddhi. Here closes from the 
history which is equal to a mine of precious 
stone, the fourth chapter on the narration of 
■the working of brilliant Rays. (pp. 53-58). 
“Acarya Indrabhuti and aciirya Kambala 
both prayed with Siddha Jalandhari for the 
beatitude of the brilliant Hays. As regards 
his country, he was born in a low-class in the 
city called Thatha, in Sindhu, in the country 
■ of the west. By the power of the virtues, he 
w^as rich in earthly pleasures. Later, he be¬ 
came a Bhiksu of a temple-monastery .Once 
as he was in contemplation over the UpadeSas 
which he had received from ftcarya Kambala 
.from his prayer, came a voice from- the 
heaven; ‘Go thou to LdayAna and meditate 
;there; there wiliest thou acquire tlie eagerly 
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desired Siddhi.* Thereupon he went to Uda- 
y&na, got lessons from the king Indrablmti, 
the godly-lady Laksmikara and from the 
acarya Kacapada instructions in all Tantras; 
then for the period of meditation extending 
to ten days, he went to the Smasfina, received 
open entrance to the Mandala of Sri-Heruka 
and Abhi^eka from four Dakinis, and arrived 
at once at the grade of Mahamudrasiddhi. 
Thereafter, he engaged himself in every way 
for the salvation of living creatures whilst he 
was living in this country for a long time. 
After this, the acarya lived in the country of 
Jalandhara, at the place where fire comes out 
between water and stones (Jvalamukhi in 
Kahgra valley). As he lived here for a long 
time he received also the name of the coiintry 
and was called as Siddha Jalandhari. 

Once he was in the neighbourhood of Nepal, 
near a place wherefrom a self-sprung Stupa a 
very miraculous Liuga of Tsvara had arisen ; 
he built a hut and prayed there. This Is vara 
was possessed with supernatural eyes, and 
worked magically for the exhibition of his 
power by many small strokes and through 
acts of brutal cruelty, also he Ku^alanatha, 
king Lilacandra further Amitavajra, prince 
Lavaji and others became indescribable lordly 
Yogisvaras and as they met later the Brah- 
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mana Sridliara and his followers, they ac¬ 
quired the Siddhi. Acarya Bhadra gave his 
teachings to Antara, he to the man who en¬ 
joyed the fame of having appeared as the 
destroyer of the religion of the Bauddhas. To 
make him tractable, the acarya went there. 
At that time, three kings had assembled there 
for the worship of this Lihga. The acarya 
went in the middle of hundred thousand men, 
and as he showed his index-finger to the 
Lihga, its head fell down to the foot, and as 
he looked at it, the body broke up in many 
pieces. Then, the whole world recognized 
that he had acquired Siddhi; and they tramp¬ 
led the idol on foot. 

Then, he went once to the country of Cam- 
parna. There was a king who wanted to 
destroy the monasteries. There appeared a 
Vinft-player at the gate of the palace who 
wished to see the king. He was let in and he- 
commenced to play on Vinh and sang. As the 
king and his surrounding were amused at it, 
the Vinft-player transformed himself into a 
Yogi. As the king noticed that he would be a 
Bauddha who appeared as such (as he want¬ 
ed) to cheat with his magic, the ftciLrya spoke 
out the Bauddha-Tantras. But the Tirthikas 
scolded the king, who ordered his men to cut 
oS his head. But they could not do damage to 


28 



MYSTIC TALES OF LAMA TARANATHA 


the fiearya inspife of their all sorts of weapons. 
Then, as the acflrya clapped both of his hands, 
the palace broke into pieces, and he with his 
exorcising look made the people of the king 
benumbed and stiff. The king fell at his feet 
and asked him praying: ‘ What shall I do ? * 
The acllrya answered: Tn order to be free 
from your former sins, you must do some¬ 
thing more, so that where there was one 
monastery, two must be established and must 
allow the local monks’ community to be 
doubled. And as long as you live, make an 
endowment to the Sahghas which would be 
sure for seven generations and make a cop¬ 
per plate grant for this purpose. The king 
acted accordingly. 

Again, in the country of Malava was a king 
called Bharahari, nowadays in people’s lan¬ 
guage called Bharthari. He possessed eighteen 
thousand horses and ruled over wide terri¬ 
tories ; he aJso had a thousand wives. The 
acaiya knew that the time had come to con¬ 
vert the king, so he put him up in a place 
not far from the city.** 

Then following a miracle. (Translator). 

“The king asked the acarya to make him his 
disciple. He answered; ‘You leave your king¬ 
dom, make Avadhuti, then I can give instruc- 
;tion to you.* The king gave up everything. 
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followed the acarya and received Upadesas, 
and sliortly became a Yoge^vara. Later he 
witli five hundred people went to heaven. 

As regards the former enianations the flcarya 
had procured a boyish spirit, therefore, he 
was also called Balapada. As he wished once 
to convert the countries in tlie east, he took 
the figure of a Hadi—of a man who swept 
the streets in the city of Catigrama in Bengal. 
In this country the young king Gopicandra 
sat (on the throne) not very long ago. As he 
was very handsome, he had given himself 
much to the women. One morning his mother 
saw the flcar^^a in the king's fruit-garden. He 
was sitting at the foot of the trees and 
uttered the words: ^Norikela Bhiksavo' and 
the fruits of the tree came by themselves to 
him. After having drunk the oocoanut water, 
he spoke : "SMkela Vparajahi' and the fruits 
went up as before. 

As the mother of the king saw him doing this, 
she recognized that he had acquired the Sid- 
dhl. Then she considered that, this would be 
the time to convert the king. Once in the 
pre.sence of her son, tears came into her eyes. 
The king said: *Oh mother! is there any¬ 
thing that can be done to thee ? ’ She 
answered: ‘When thou hast acquired ten 
times the umbrella (rfijaccatra), the power and 
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clever understAnding of your fathci*, yet thou 
hast not got the law for escaping from death, 
that makes you clear that thou art self perish¬ 
able Then the king answered, Ts there no 
remedy for death?’ Thereupon the mother 
said : ‘Our streetrsweeper possesses it.' Then 
went the king to the street-sweeper : ‘ Thou 
must give me the instruction so that no one 
must die.' Then what he answered was: 
‘When thou dost not give up thine throne, 
thou can never reach it.' Thereupon the king 
answered : ‘As 1 have first prayed for instruc¬ 
tion, later I will give up the kingdom.* Then 
both of them went to a wood. There the 
acfirya gave the king an empty earthen 
pitcher and said: '.Put thine hand into it.* 
and as he put his hand into it, the ficftrya 
said ; ‘Now tell me quickly what is there ?’ As 
the king answered that nothing was there, 
the answer he got was that the road to im¬ 
mortality was just like that. As the king 
asked three times and evorytime the flcftrya 
gave him the same information, the king was 
put out of temper and took him to be a cheat. 
The king dug a groove in the earth and filled 
it with thorn-bushes, elephant and horse 
dung and threw the ftcftrya there and covered 
him up. So, the ficarya showed a double 
function of his body: in Jalandhara he was 
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v;andering to work for the salvation of beings, 
and at the same time taught in Bengal. 
Later, thereupon came the acarya Kr^nacari 
to Kadaliksetra which in people’s mouth is 
called KacaJi; as amongst the disciples of the 
acarya Krsnacari there were many who were 
Yogis, they gave opportunity to all with the 
words: ‘Awake, awake, it is the time to 
become the Siddha-disciples of Ksrncari'. 
Many acquired Siddhi there, but the Siddha 
Goraksa had already achieved his Siddhi. 
As the Acarya came there, he begun a con¬ 
versation with Goraksa. Occasionally in 
answer to Gorak§a he said that his Guru was 
Jalandhari. But now twelve years had 
passed since Jalandhari had been put into a 
grave underground, he went himself there, 
surrounded by four times himdred thousand 
Mimahsakas towards the east. Full of ran¬ 
cour he sat himself on the palace door of 
Gopicand. There, the music did not have 
tune any more. Horses and elephants did 
not eat, little babies did not suck milk. Then 
the king recognized that these were due to 
the power of the acflrya, and being overcome, 
he spent a little in alms and invited the 
ftcflrya and his followers to dinner. As the 
acarya said that he had four times hundred 
thousand men with him, he could not 
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possibly satiate them; hxxi the king answ-ered 
that when he was in a position to supply 
constantly the food of many fen thousands 
of soldiers, why could he not feed the acflrya 
and his followers. Thereupon, the acflrva 
said. 1 have two disciples: Mahila and 
Bhadali, first you feed them with satisfac¬ 
tion.’ Following this conversation, the king 
had rice cooked for five hundred people. Then 
came botli Mahila and Bhadali. poured the 
whole food in a gourd made into tAvo shells 
(Kamandalu?), and as it was not fiUe<l the 
king was surpiisefl. Therefore, the king 
went to the aefirya and pniyed: T pray for 
the means to avoid death.’ Then the acarya 
received aJI belongings for Mandala and 
he gave Abhisjeka to the king. And as he 
gave him the .same lesson as the former 
street-sweeper, the king said that he had 
heard all these before and narrated to him 
the former affair. Thereupon, the aefirya 
said : ‘ How can you now acquire Siddhi to 
avoid death as this one was my teacher 
-lalandhari’? ‘Out of fear that he Would get 
a curse from the Siddha’ the king begged of 
the ficarya to find out a means. Three sta¬ 
tues of the king were made of copper mixed 
with eight precious metals. Then Kr^nacftri 
and his disciples removed all dirt, earth etc. 
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and brought, a statue of the king ou the edge 
of the hole and put it on the feet of the 
Siddha Hadi. Then came out of the moutir 
of the Guru the words: ‘Who art thouV and 
the answer came: 1 am king Gopacandra’, 
the Guru said: “Thou art the carcase for a 
jackal to make multure, become dust’, and 
tlie figure fell down as dust.*’ 

The other statues underwent the same 
fate—(Translator). 

“Thereupon the hearts of the king and his 
followers were almost broken. Again, came 
the flcflrj^a to the king and induced him to 
apologize. Then came a word from Siddha 
Jalandhari : ‘Mine son Kalma, thou willst 
take him as thine disciple’, but as this one 
put himself before the acfirya, already one 
thousand four hundreds w^ere there, the 
fleflrya said : ‘You are there, therewitii I 
have innumerable grand-children, but as I 
have not eaten and drunk for twelve years, 
1 am hungry and thirsty, in the meantime 
w hen the dinner will be ready, two must take 
care of me as I bat lie.’ In the meantime the 
seventy new disciples prepared the bath and 
others were allowed to leave the bath, and as 
only Dliumma and Dhuina remained, they 
were asked to attend Jalandhari ; there lie- 
cut with a curved knife the flesh from the 
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limbs of them and entwined it in his body. 
As they said : ‘As the Guru has wished it, 
he is making himself strong with it/ Then 
broke out the Siddha Jalandhari into endless 
laughter : ‘Ha, Ha ! as I hold fast to my 
vow, wherefore I eat human flesh V Then 
all disappeared as an illusion of the eyes. As 
both Dhamma and Dhuma had put their 
hands on their heads, they acquired the high¬ 
est Siddhi. As the king and the Scary a were 
for a long time together as disciple and tea¬ 
cher all the spots were gradually cleansed 
from the king’s character. After the end of 
six months Gahacakra Jalandhari taught 
Doha-songs to tlie king and as the king lived 
in peace of soul with a thousand following, he 
became a greater Yogi. The king Bhartahari 
was the uncle of the king Gopicandra. 
Further at a later period in a wood near 
Ramesvara in the south was a self-made 
shrine of the Matrkas. There assembled 
many Dakinis and Pi^acas wlio used to fall 
upon all people who came to the south in 
tliat road. Once five hundred merchants and 
a Yogi travelled in this region ; some Brah¬ 
mans with their wives put themselves up 
there and said: ‘As you must stay here in the 
woods, there is an abundance of trees and 
roots ; besides, there is nothing to fear front 
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<he wild beasts.’ As these iieople put up them¬ 
selves there, two strange women appeared 
and said : ‘You remain here 1 You do not 
know what will put (come) in here? Answer¬ 
ing that they do not know, they said: ‘These 
are the Dfikinis and Raksasas, you will be 
bound by them ; they would come to eat 
you up tonight, therefore think of remedy 
against it.’ 

The accompanying Yogi belonged to the 
school of Jalandhari ; this one directed his 
prayer to his acarya Jalandhari, and there 
he (Jalandhari) put himself up as a monastery 
steward in the lirst watch of the night with¬ 
out saying a word to the Yogi. In midnight 
appeared the man-eating Dakinis and Rak- 
^as, everyone bound the body of a man and 
taking him away, put. him before the shrine 
■of the Matrkas, and made themselves ready 
to devour them. But as the monastery steward 
uttered the word : 'PhaV (a^J and made 
dancing movements, the Dakinis and Rak¬ 
sasas became senseless and fell to the ground. 
The shrine of the Matrkas fell down into 
three pieces. The acarya gave them the or¬ 
der not to injure any living being any longer; 
then it followed that the steward was the 
tSiddha Jalandhari himself. And Die five 
hundred merchants became Yogis and medi- 
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tated and all acquired the Siddhi, Thus it 
is narrated. The flcftrya stayed in the south 
lor three years and worked for the salvation 
of living csreatures. And it is evident that 
there were a lot of Upadesas which he gave 
at that time. 

Again, at another time there lived in the 
western country of Maru an &c&rya named 
Jhanagupta. As he once was preaching a 
great sermon, there came in a wonderful Yogi 
at that time. In answer to the question who 
he was, he said that he was Jalandhar!. 
After religious discourses Jalandhari gave 
him a skull-cup full of light. AcArya JnAna- 
gupta took it without consideration and at 
the same time extinguished the light. As the 
members of the Sahgha repeatedly prayed 
him to remain, he gave Upadesas for three 
months to them. Finally he told them : 
‘Keep everything in the secrecy of your me¬ 
mory for three years, after that bring all the 
Tantra poweis to function and you according 
to your wish will have holy life I And all 
will acquire the Siddhis.’ Saying this he be¬ 
came invisible. Once in the eastern country 
he received the cry from six Yogis : ‘Jalan¬ 
dhar! come here and teach us the Dhamma !' 
As they went to the temple, acArya indeed 
came, but he did not show himself up there. 
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After they had built a prayer-house and 
prayed there, he showed his face six months 
later and j^ave them essential instructions. 
In the course of a week there came a Sain- 
dhava-Sravaka. He is said to have told 
him: ‘You shall learn nothing of Tattva, he 
who rejoices himself on some dialectic has 
became an inveterate Bhiksu and to him it 
has became old’ and he disappeared. In this 
cloister now came many Saindhava-Srftvakas 
and lived there. The six Yogis received the 
Siddhi of immortality. The oldest of them 
seemed to have been Vibhuticandra. He 
came to Tibet and Bu-Ston-Rin-Po-Che pray¬ 
ed him for instruction. Now, the acfl-rya 
appeared in the world for four times. Among 
the disciples of the teacher, the first place 
belonged to Kr^nac&ri. the second Buddha- 
jfianapSda, besides Mahasiddha Tanti, the 
younger Virupa, the kings BhartAhari and 
Gopicandra etc. Under these circumstances, 
who was the best disciple, the prophesy said 
that he could carry the name ‘Black’ ; he 
would consequently after Rhatvanga (Sata- 
vanga) follow Kalacakra, and carried orna¬ 
ments of bones and a Uamaru in the form of 
a brandy-glass, (pp. 58-60). 

As regards the life-history of Krsnacari the 
tradition of the old Tibetans is that be waa 
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born in the counti^ of Karna, while the oral 
iradition that exists amongst the present 
day Indian Yogis is that he was born in the 
city of Padyanagara which is also called 
Vidyanagaia (Vijayanagara). When it is 
narrated that he was of the Brahmana caste 
that agrees with the old tradition of the In¬ 
dians, and when the old Tibetans say that 
he was of Arya family that accords with the 
Doha of the acarya himself : ‘Wrestling and 
striving forward-going is the son of the Brah- 
znana.’ Thus he was a man who shining in 
the Brahmana-caste, advanced the aim of 
the Bauddhas, but remained outwardly har¬ 
monizing with the heterodox people. There 
existed already a prophesy from Buddha for 
the country of Uruvica, which according 
to my Guru meant Odivica, which touches 
Bengal, and this prophesy refers to the ap¬ 
pearance of Kr^nacan. According to the 
translation of Sesrab from Rva-Sgren, which 
reports freely over the manifestations of the 
Natha, this identity with Odivica is evident. 
The son born there will be provided with great 
bravery and when promoted to the order of 
Ramana will receive all Siddhantra, as the 
only Yogesvara will carry a name, which tou¬ 
ches a little on N to the fourth (consonant) of 
the seventh line, provided with the first vo- 
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cal with first (consonant) of the first line. He 
did not appear in Jarabudvipa, therefore he 
will not appear here also. His six disciples 
will throw away tlie existence of their bodies 
and attain Mahamudriisiddhi.* Thus, his 
motherland, his name, his Siddhi and his 
disciples were previously pointed cut. As re¬ 
gards the life-hist6iy of this acarya, one 
should examine the especially published 
r^'am-t'aT. The six of the disciples of this 
acarj’^a prophesied by Buddha were : Bha- 
drapada, Mahila, Bhadala, the Cramanera 
called Tailor. Dhamma and Dhuma. Others 
say that Bhadala, Rhadra or Bhadra- 
jiada were identical and do not count him. 
separately ; in his place they take Eyala or 
also the YoginI Mekhala and KanakhaU or 
Bandhe etc. At the time when the acarya 
lived himself the following persons received 
the highest Siddhi : minister Kusalanatha, 
king Lilacandra further Amdtavajra, prince 
Lavaji and others became indescribable lord¬ 
ly Yogisvaras and as they met later the Brah- 
mapa Sildhara and his followers, they ac¬ 
quired the Siddhi. Acdirya Bhadra gave his 
teachings to Antara, he to the man who 
enjoyed the fame to be the younger Krsna- 
cari, this to Bhuvari, this one to Tibetan- 
born Bhuva bLO'ldan and he preached to- 
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Kusalibliadra, thus this was a school. Fur¬ 
ther, preached Krsnacftri also to Bhadrapflda 
wlio was famous under the name of Guhya. 
He must have preached to acarya Tilli. In 
Tibet they say that the above-mentioned 
Guhya (Bhadrapada) preached to Antara, 
and Ihis one to Tilli. 

This Mimahsaka preached also to Ku^ala- 
natha. As this one gave up the post of a 
minister, meditated and gained somewhat 
clairvoyance power, (pp. OU-72). 

As regards acflrya Tilli, he was born in the 
Brahinana caste in the eastern city of Cati- 
ghavo, when he grew up. he learnt all the 
text-books of the Brahmana religion, while 
wandering as a mendicant, he came finally 
to a temple-inonastf rv and seeing the mem¬ 
bers of the Sangba leading an unattached 
life, he became a believer, put on the monk’s 
robes and learnt the TripHaka. He received 
the Abhiseka to Mandalas, grasped the Upa- 
de^s etc., meditated and became participant 
of all knowledge. He saw the immeasurable 
face of Magic-PuruM. He also saw cons¬ 
tantly the face of Sriheruka and of the 
Dakiniganas. As he united himself with a 
maiden Yogini of his Ksetra who pounded 
sesame, he was driven out of the cloister by 
the members of the Sahgha. Then, he busied 
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himself with the pounding of sesame in the 
city, and as he, a former Brahmana-Pandita 
Bhiksu did not succeed to became a man of 
honour and rank, he received the name Tilli, 
i.e. who pounds sesame, and he was the hus¬ 
band of such a woman. After he had worked 
in different Ksetras, he received all instruc¬ 
tions from the Bakinis of the countries 
beginning from Pdayana. As he now push¬ 
ed the teachings of his Guru bodily also to 
the highest point, he succeeded in getting the 
knowledge of Sahajavidya by experience, 
and thus reached the highest Siddhi. With 
the intention of showing his knowledge to 
others, once he sung the songs of his know¬ 
ledge to the assemble<l people of the market 
of the city. All men were in doubt when 
once in a city of Bengal assembled luindred 
thousand men to see him, the Scarya 
appeared with the $akti pounding Sesame in 
the air above the ground about a man’s 
height. And as people asked him different 
•questions, lie gave answers in a song of bis 
experience. It is narrated tliat the assembled 
peoi)le understood the sense and acquired the 
Siddhi. Thus he became famous as Siddha 
Tilli. After working for the salvation of all 
creatures for a long time, he went bodily to 
heaven, (pp. 752-73). 
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His disciples were Laliiavajra and Nftro. A 
report on the first person does not exist. It 
is clear that what appeared MaitriyogldhaT' 
macakra is connected with him 

and in the legend of the yooinger Lotsabar 
collection of Mar-do and Pu-rang on Sambara 
and in the legend on Hevajra from dPyal, he 
as a Gautama-gi^'a was made as the best 
disciple, (pp. 73-74). 

As regards Naro, he was born in a Brahmana 
family in Ka^mira. As in his youth he was 
a Tirthika-Pandita, he practised all the Tan- 
tras of the Tirthikas. As an ascetic of the 
Brahmana caste he made Avadhuti. Once, 
he came in the house of a brandy-shilling 
woman where there was an unimportant 
Bauddha-Paijdita. This one could not bear 
the magnificence of Naro, and he ran away 
from there. As Naro found there the begin¬ 
ning work of a Swfra-copy he rejoiced liimself 
very much on the religion of the Buddhas. 
Then, he went to Madyadela, declared him¬ 
self for the teaching of the Bauddhas and be¬ 
came a greater Pandita. Then he became the 
northern door-keeper of Nalanda and Vikra- 
ma^ila. Later, to enfeeble the Tirthikas he 
delivered many sermons and afterwards medi¬ 
tated on Cakrasamvai’a. During this time 
when a large number of Dakinis showed him 
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their faces lie received the exhortation. ‘Go 
to Tilli, who now dwells in the east, there you 
will acquire the Siddhi.'* 

After a miraculous meeting Naxo met Tilli 
and became his disciple.—(Translator). 

“But he having nearly violated the order of 
the teacher, did not attain the highest Siddhi 
in his lifetime. He died a natural death. 
(PI). 74-78). 

As regards the disciples of this aetbrya they 
were the door-keepers: Pandita as Santi, 
experienced in disputes; superior Atl^a and 
also other disciples for uncommon things—of 
them four were acquainted with the preached 
Dharunis for the Pitr-Tantras. and four for 
tile Matr-Taiitras. The first four were: 
Kp^nabhayavajra, Pi-to-ha-nu, Jayakara, the 
Kasmiri Akarasiddhi; the second four; Mana- 
kaari, Dharmamati, the great Guru from. 
P‘am-tin and Prajfiarak^ita. Thus Uiey were 
people who had acquired magic-powers. 
Some count Pi-to-ha-nu and Dharmamati 
to be the same person, whereby Jnana- 
garbha comes in the group of first four. 
Again, there were other four disciples who 
had acquired magic-powers: Sridombi, Riri, 
K&nta and Kasori; these all had acquired the 
Siddhi. (pp. 78-70). 
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Sridombi was originally a shepherd, keeping 
a flock of cattle of a king. He had no school¬ 
ing. He got the Abhiseka to Hevajra-Mandala 
fi’om Naro. Once during swimming he was 
eaten up by a fisli, but having meditated the 
Mandala of Heruka he came out without any 
harm. As it appeared to him to be necessary 
to write many text-books, he now entered 
schools and refuted the criticism of the Tir- 
thikas and Bauddha-Panditas through words 
of Dharma The neighbouring world was 
filled with his fame. He was Ati^a’s Guru. 
As regards his personal collaboration with 
Atisa, according to the Tibetans, Sridombi 
put down the true and unchangeable sense in 
lour texts-books with commentary from Atisa. 
I myself have seen in the Inmds of my teacher 
Nirguna a Sanskn't-copy divided into chapters 
which harmonizes with that of the Indian 
savant, (pp. 79-80). 

The youngest Kusalibhadra prayingly solicit¬ 
ed for discipleship to the Acfirya Dobmi the 
younger. This ficArya was born in Mewar 
which is in western India. From his youth 
he knew many Vedas. As he prayed to a 
great Tirthika-teacher that lie might convert 
(take him to discipleship) him. this one 
declined it. 

As he conceived that he must criticise the Tir- 
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thikas he went to Vajrasana, (Bodh-Gaya) be¬ 
came a monk and studied and knew all the 
Pitakas. Later, dressed as a Brahmana he 
went to Kamaru (Kamarupa), studied with at 
least six BrAlimanas and Tirthikas all their 
magic-books and he was trusted by them. 
Then he appropriated to himself all the magic- 
ti'icks of Kflmani, many Tantras of Vijigiri 
sect, many had Tantras of the Dakinis, 
and many methods of exorcism of Syan- 
nari and he practised them. Then he re¬ 
turned to the above Tirthika-Pandita. There 
was king Karna who gathered two thousands 
of Bauddha Yogis and Pandilas and eight 
tliousands of Tirthikas and held a discussion. 
Then came the disputes. A Tirthika Yogi let 
two meteors fall from heaven. Both were 
black, and in the shai>es of houses but with 
human heads. Acfirya knowing these to be 
eye-illusions muttered Dhftranis to annul 
thorn and both of them transformed them¬ 
selves into little pieces of coals ; then some 
of the Tirthikas showed a piece of art—as 
flames from the fire coming out of the body. 
But he put water on it and extinguished the 
fire. Thus all the attacks were parried each 
time and juggling works were defeated by 
the juggling w'orks. In the end, the four 
leading teachers of the Tirthikas, were trans- 
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formed into cats by the magic-power of the 
ftcarya. Now the Buddhists increased very 
much in this country. 

But he knowing this to be unreal and jugg¬ 
lery, became an a-begging Yogi and applied 
himself to Sridombi. He was given the Abhi- 
^eka with the. Mandala of Sambara and 
Hevajra. Then he went to Devikote in the 
east and meditated without food and drink¬ 
ing only water ; a Bhut (an evil spirit) was hia 
servant, (pp. 80-83). 

His disciple was Asitaghana. He was origi¬ 
nally a Tirthika Yogi and was born in 
Prayfiga. He got from god Mahesvara en¬ 
chanted quicksilver. As he practised his 
jugglery on an a-begging Yogi, he lost his 
magic-powers of quicksilver; then he became 
a believer of Buddha and applied himself to 
Pandita Prabhavarman, Mahacarya Ratna- 
ralcsita, Vibhuticandra, Devakara and other 
Upadesakas. He mastered Tantras and 
collections over Sambara, Hevajra, Bhairava 
and four thrones. He lived two hundred 
years. He wrote small books on Tantra and 
he taught Jiianamitra. (pp. S3-84). 
Jfianamitra was a low caste man from Tri¬ 
pura. He became a monk of Jagaddali; then 
he became a much inspected head of monas¬ 
tery. The Vinaya was his method, also ho 
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knew the Abhidharmapitaka: lie understood 
well the text of Mahayftna; further, he had 
many acaryas with him who were especially 
entrusted with the GuliyA-Tantras; he learned 
profoundly the collections on Yamantaka, 
Sambara and Hevajra, Guhya-Candratilaka, 
Mahapfinitilaka and the KAlacakra. He be¬ 
longed also to the succession of the school of 
Dhnnna and with him was one who was al¬ 
so an a-begging monk, he prayed on ‘four 
thrones' and MahflmftyA. As he meditated on 
these teachings, he met Siddha Asitaghana. 
This one gave him the Upade^as on the three 
Inspirations. As he became completely gifted 
with the knowledge of Sampannakrama and 
as he stood jiraying, the Guru said: “Xow in 
twelve years an acarya with Gnana endow¬ 
ment will come to Candradvipa, go a-begging 
with my tJpade^as, take my Upade^as as 
basis, then you will acquire the Mahamudra- 
siddhi.” With the words: Go to Udayana’ 
went up magically the acarya in heaven. 
Then, in the middle of twelve years he be¬ 
came a man of sublime spiritual acquisition. 
With the idea that he must be active as 
the jireponderance of the Tirthikas may 
harm the religion, he withdrew himself from 
it. As he w’anted to go to Candradvipa em¬ 
erged up acarya Xandapala from the earth 
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by the door of benediction. He came to tliia 
Dvipa (island) and met him. Then he prayed 
to him for the four Mudrft-Upade^as. On an 
occasion of the other three Mudras Nandapala 
preached to him the Upadesa: ‘I see myself 
great in spirit’ and thereupon the Mahamudra 
that he saw on the Vidyadhara-body of this 
Ouru, annulled all doubts and he reached 
the ground of all Dharmas. 

He disappeared again through the door of 
benediction of acarya fvandapala and emerg¬ 
ed up in two and a half hundred years in 
the south. There he met flcarya Asitaghana. 
This one was on the border of his second 
hundredth year when he met the acarya. 
Thereupon began the ac&rya to work with 
activity. 

Once he was in Odivisa (Orissa) country where 
is the self-built stone image of the god Vi^nu 
in the Tirthika-temple named Jagannatha, 
which is extremely rich in miracles. There 
the acarya sat at the foot of the door with 
four Yoginis and asked for entry to the 
Castellan. As this one spoke with a Tirthika 
Guru who said he would be fit to be the 
master of the temple, the Castellan answered 
it is doubtless that ‘This Bauddha does not 
believe in all our gods, but it appears that he 
is a house-holder Arya, he may be allowed to 
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visit knowing that he has before him the god 
of the country.* Then the acarya entered the 
temple and stood long in respectful position. 
Then tlie Castellan smote him with a baton. 
The acarya blew a horn, thereby the stone 
statues of the temple of Jagannatha lost their 
extremities and organs and their former won¬ 
der powers. As there was no member of the 
old Buddhist convents there was a new 
spreading of Buddliism in the course of him- 
dred years while three kings reigned. Even 
now there are few Bauddhas, He acquired the 
Sunyata ( ). Finally, he acquired the 

highest Siddhi. Acarya Dharmakara who 
acquired the rainbow-body in Amradvipa, the 
Yogini Candraprabha and the Yogini Bhaja 
duru were his three older disciples and later 
Mahasiddha Sautigupta the fourth disciple. 
Here closes the fifth chapter on the combined 
narration of four Inspirations’* (Pp. 88). 
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The filth Inspiration follows now: 

In Madhyadesa in the district of Khabi was 
the city of Tak^a^ila (Tavila). There was a 
Brahmana acarya, who became a monk in 
Nalanda of Mahasanghika school and received 
the name of Buddhairijflana. Some say, he 
was of Ksatriya caste and reader to the king. 
He learned Mahayana and Hinayana Pitakas, 
texts and commentaries with Acarya Sihha- 
bhadra, and as one Gunamitra asked him, he 
wrote many text-books, especially a compli¬ 
cated commentairy on Prajndpdramitd-ixB.&i- 
tion, and on scrutiny of the commentary it 
is proved that he was no Bhiksu. 

As Buddhasrijnana went to the west towards 
UdayAna he discussed with AcArya LilAvajra 
and Yogini Guneru about many heterodox 
and Budhist HhArani-leamings. In the 
north of Udayana there was a CandAla girl 
by the name of JatijAlA. With this holy 
queen for eight months he gave himself up 
to some Tantras and as he had received a 
prophesy from Jambala, he got VidyA- 
Tantra immediately with it. (pp. 87-89). 

As regards the history of offerings at Vajr- 
Asaua, it is thus : As once the AoArya set in 
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hi« hut which he had built near Vajrfisana. 
there came king Dharmapfila to give alms to 
Vajrasana. All the Bauddha-acftryas came 
to the gift. As he saw the acftrya not taking 
part in it, the king thought that he wanted 
to humilate him. Now as he entered the hut 
of the acarya, he saw that the ftcarya was not 
there, but a statue of Manjusri. Then he 
looked around and asked his companions. 
With their answer: ‘But he is here’ he re¬ 
entered and the Softrya became visible. 

Then followed a miracle.—(Translator). 

“The king became a believer and prayed for 
Abhiseka and as he had no more gift to give, 
bound himself and his wife to be his servants; 
in the meantime he brought gold from hia 
palace as high as his stature and that of his 
wife as ranson money, (p. 92). 

Here follows the history of the eonseoratiofl of 
Vikramasila: 

There were four temple-monasteries, these 
were separated by spaces covering distances 
of many days. Now as regards Vikramaiilft, it 
was newly built, Somapuri restored, and 
while many new temple-buildings were in the 
course of construction, the king ordered their 
-consecration. There appeared the acarya 
magically doubling his body four times and 
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consecrating simultaneously all four tem¬ 
ples. The Tirthikas came to confuse them, 
(inmates of the convents), but they were de¬ 
feated by greater exorcism. They came every 
year even in those days and could do no harm, 
(pp. 92-03). 

History of conversions in Nalanda: 

The great Acarya was the president of Nalanda 
and Vikramasila. At that time when the 
acarya was dwelling in Nalanda, the Saind- 
hava Sravakas in Otantpuri (Odantapuri) who 
were monks, who had gone astray through 
doubt and had become degraded and main¬ 
tained Buddhajilana without discipline and 
hence declared as unbecoming and improper 
for the abbot of the Sangha and as having 
disgraced the Tantras. In Vajrasana, many 
Saindhava and Siiighala-Bhik§us destroyed 
the silver-moulded image of Herukft and 
made profit out of it. And for that reason 
the king^ killed many of the Sihghala Bhik- 
sus, but the great acarya out of his greati 
mercy sheltered them from their extinc¬ 
tion by the king. He (acarya) lived for more 
than eighty years, (pp. 93-94). 

He had eighteen disciples, the prominent of 
them were: DipahkararSribhadra, Prasanta- 

(1) Tlie kiog must b«ve been Dhamuipila.—{Translator). 
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mitra Mahasukha, Fadmakara and Ksatriya 
Hahula. (p. 94). 

Dipankarabhadra wae bom in western India. 
After learning the Vedas, he became later 
either a monk of a temple-monastry or the 
president of Mahasilughika Sangba. He met 
the great flcftrya Buddhajfifina in Nalanda. 
He was killed by a Tirthika king in Sindhu 
who always used to harm the disciples of the 
acarya. Some histories mention him as the 
Turuska king Bhusaiia, but there were no 
Turuskas in Madhyade^a at that time, 
(pp. 95-96). 

In Malwa the Tirthika king worshipped 
Mahavisnu and destroyed many temples of the 
Buddhists. He drove out the Bhiksus from 
Madhyade^a and injured the Upasakas. The 
ficftrya worked exorcism, the king and the 
queen fell sick and the king died. The 
threatening miuister was made cold by Dha- 
ranis. (pp. 96^7). 

Sagaracaadra was an acarya of the Tirthikas. 
He practised exorcism of the Hexen and 
damaged the Bauddbas. One day he met the 
ficarya in a street and said: Tf you do not 
die tomorrow morning, then our religion is 
false’ and made exorcism . But the Tirthika 
died at midnight, (p. 97). 

Vaidyftpada was a disciple of this acftrya. 
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He was a Brahmana, bom in a frontier place. 
He needed a Candftla girl tor the sup¬ 

port of his magic, and got one by giving her 
parents gold procured miraculously as high 
as her stature. He reached the highest state 
of Mahamudra-siddhi. After he had written 
many text-books, bodily he flew up to the 
heaven like a Garura-prince to the K^tra of 
the Buddha-Aksobhya. 

Acarya Huhkara, as mentioned in rNin-ma- 
pa, was identical with him. If it be so, then 
Nepal should be his birth-place and people 
know that he came to Tibet in the time of 
king Sad-na-legs. 

Acftrya Avadhuti got instruction from him; 
from him Ratnftkara gfinti, from him Vftjra- 
sana the senior. Further, from him Ku6ali 
nnd thus it is said was a succession. Further, 
when VaidyftpSda became the prince of Ins¬ 
pirations the Udayflna-flcarya Buddha4ri- 
4ftnti prostrating himself prayed to him; from 
him again Vajrasana the big, from him either 
Vajrasana from the coimtry of Sauri or also 
Ratn&karagupta and VajrAsana the younger. 
Further, Mahacarya Buddhajflanapada prea¬ 
ched to the acarya Padma-'byuri-gnas. He was 
also called as the later Padmavajra or the 
small one. The name ‘the big senior and the 
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junior Padraa’ was related only to their 
earlier or later appearance. 

Acarya Vaidyapada taught Avadhuti Yogi 
Ratuasila of Kamaru. The Kfiyastha-Vrddha 
or the ‘old-writer’ of Dharmapala learnt from 
him too. He was eighty years old, and be¬ 
came a monk at Nalanda. 

By showing a minicle—(Translator) he be¬ 
came the Guru of king Mahapfila. This 
acarya built many temiple-cloisters for the 
Guhya-Tantrikas. It was he who wrote the 
Hevajra-commentary Suvicada^ampnta about 
which, it is said that Tahkadasa had written 
it. But as in this commentary ‘the former 
foolisii Yogi’ prayed, therefore, according to 
the inscription-page of the translation of Glan- 
Dharmamati, the author would be the 
Kayastha-Vrddha. In the translation of bLo- 
brtan of Son, the composition-element con¬ 
tained, the name of the one and the same 
acarya. As regards the commentry, it is 
considered that it might- have been written 
by a disciple in succession of teaching of 
this acarya, which in this case acarya Bha- 
yaskandha would be understood, (pp. 97-100). 
This acarya taught Durhari, this one to the 
former Vajrasana. The younger Vajrasana 
prayed for instruction from him. Kow as 
regards Mahavajrasana he was bom in the 
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country of Mftlwa. He completed the Veda- 
schooling of the J^rfthmana caste, later he be¬ 
came a monk in Nalanda. Also, he knew 
profoundly all the Brahmanas and Bauddha- 
Tantras; he was great especially in Upadesas. 
At the time, when Atisa appeared, he exer¬ 
cised his power as the abbot of Vajrasana, 
later he became also the abbot of Vikrama^a. 
His disciple was Vajrasana the younger or 
Ratnakaragupta. (pp. 100-101). 

This one was born in the eastern country of 
Gaura in the Bralimana caste. From his 
youth he knew the Sutras and Tantras pro¬ 
foundly, took five vows on himself, and took 
Vajrasana as his Scarya, but he remained ae 
a believing Upasaka. As many Bhik^us cross¬ 
ed the country and preached in MadhyadeSa, 
a believing minister of a king told him that he 
might become a Bhiksu, otherwise the religion 
would be injured when Tn/nfa^o-holding 
Bhiksu would be denied by a Upasaka. 
Thereupon he answered that he had got to 
support an old mother, as a Bhiksu he could 
not do it; then the minister gave him sixty, 
gold coins for the support of his mother. 
Then he became a monk in Vikrama^ila, 
Therewith the Upade^as of the Pai^dita and 
Yogi reached a high degree. Later on, the 
ficarya in consideration of his great heart 
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remained in Sauri, thereupon he received 
the name of ‘the man from Sauri/ 
Subsequently, he reached the goal of the 
Vtpattikrama^ viewed the faces of many 
protecting gods and made the Upade^as very- 
successful in the country of India. The 
Upade^ he gave to the ftcfirya Abhayakara, 
this one to !>ubhakaragupta, this one to 
Da^abala, this one to Yogi Vajra^ri. This 
one to DharmabhadraiSri famous as the most 
clever amongst all the flearyas in the case of 
disputes; this one to Biiddhakirti, this one to 
Ratnakirti, this one to Ratigupta. For a long 
time, legends of the above-mentioned per¬ 
sons, were not handed down. 

Here closes from the history which is com¬ 
pared to *a Mine of Precious Stones* the sixth 
chapter of the presentation of Utpattikrama- 
iradition. (pp. lO'r-102). 
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“As regards the sixth Inspiration which 
refers to the tradition of the texts, therewith 
the Tftntrikas were meant who explained the 
Tantraa when they represented the traditicm 
of the texts. 

It was a difficult task with Naro and Maitri 
to comment on a great mass of Tantraa, some 
had been delivered by NftgRrjnna to Arya- 
deva, who to Rfihula, and he to Candrakirti, 
who to Prabhakara, and this one to Jhanar 
^akti, and he to f^anti. 

Furthei*, lots of Tantra-commentaries had 
been handed over by Mafijui^rimitra to 
Brahmana Jhanavajra, and this traditional 
materials with that of BodhivajrarSrijhftna- 
pada were subsequently .transferred to Pra- 
dantamitra. 

The latter taught four disciples; Srisena, 
gihi;, Krsnajata Vaadyftpada. Manjudrih 
jflfina learnt with the latter, from him the 
great Amoghavajra, Siddhivira with the 
latter, from him Ati^a; Mitraguhya also 
sought teaching of him. (pp. 103-104). 

While the series ran further their number be¬ 
came larger. In opposition to them, acarya 
Lalitavajra brought a large number of Tan- 
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tras from Udayana and delivered them to 
acar>^a JLilavajra. This one delivered them 
to Manjusrijnana. Also the ascetic and 
BrAhmana acarya Sridhara acquired the 
Mahamudraaiddhi. He was a good-lecturing 
and rripz^aAa-knowing Bhikau of Vidharbha 
in the southern country. He was threatened 
by a Tirthika king who wanted to break his 
head. His head was cut off, but he put on 
a buffalo-head on his shoulders. He went to 
Harikela to preach. There exorcised a cat, 
hence he was called Bhiradi or Birali. 
(p. 104). 

Further, there were some Tantras written by 
Kukuri. He was born in the east in the 
country of Bengal. He became a Bhik^u- 
Pandita in Nalanda.” 

A miraculous story is narrated here,—(Trans¬ 
lator). 

“He lived with Vajrayogini who looked like 
a she-dog before the world. Hence he was 
called Kukuri. This ficArya took, as a Yogi 
of Srivajrabhairava, tKe pose of a destroyer, 
and there was a history that a king of the 
Tajiks (Persian) with his elephants were 
reduced to dust. He was the same person 
who gave teaching to Amonghavajra. (p. 104). 
He brought many Tantras from the world 
of the D&kinis and taught them to Padma- 
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vajra, this one to Tilli, this one to Naro, and 
this one to Santi. (p. 105). 

Santi was born of Brahmana caste in Maga- 
dha. He studied profoundly the Vedas and 
the Vedangas from his youth. Some say that 
he was a Ksatriya. He became a monk in 
Otantapuri, comprehended in his spirit the 
whole Tri'pitakas of the Sravakas, then he 
went to Vikrama^ila, heard many Mahayana- 
Sutras and text-books with many learned 
men as the great Jetah, and became a great 
Sthavira-acarya. He was ordained as the 
abbot of Somapuri and stayed there for many 
years. There he attached himself to many 
Gurus viz. Ratnakirti, Kalasamayavajra 
Thagana and heard hundred Tantras and 
impressed them \ipon his spirit. Then he 
went to MSlwa where he observed a vow for 
seven years, finally Jie saw the face of Mafiju- 
ghosa, T&ra and Ajitanatha (Maitreya) and 
enjoyed the Amrta (nectar) of the holy Teli- 
gion. The ftcarya received in dream the order 
of Arya-Tarfi. ‘Go to Sinhaladvipa*, and the 
king of Sinhala also received the order in 
dream: “In Jambudvipa there is an acarya 
Ratnakarasanti, bring him here, he shall 
spread Mahayana (doctrine) in thy country.” 
At the same time the acarya and the messen¬ 
ger of the king came to Bengal. He brought 
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two hundred Maha'fmnaBntras with him . and 
preached for seven years in Sinhala. There 
arose five hundred Mahftyftna Sahghas, and 
the Sutra-schools spread extra-ordinarily. 
When it is also sure that old Sinhala had 
given many Siddhaa. so it is clear that still 
there were fSrftvaka-Sanghas. 

On his way back to Jambudvipa the sea be¬ 
came stormy and thieves came there. Mut¬ 
tering the Dharanis he threw down a hand¬ 
ful of sand offering, brought the robbers and 
thieves in his power and the sea became 
calm. Then he passed through some coun¬ 
tries of south India and reached Vajrasana 
(Bodh-Gayft). As the acarya came in the 
morning, the king prayed him to stay in 
Vikrama^ila. That time, he became t^ie 
eastern door-keeper of Vikrama^ila. In some 
histories it is said, that this king was M<Ai- 
p&Ia, in others it is said that this was his rela¬ 
tive king Canaka. Of these two views the last 
must be correct. 

There, sooner or later he fought with two 
himdred Tirthika-Panditas and overcame 
them ; his fame spread in all countries. He 
had no rival amongst the Bauddhas, he was 
respected as the Guru of the king. In the 
time of a dispute he received the by-name 
Sarvajfia. After becoming hundred and eight 
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years old, he left the body As his disciples 
were busy in burning his dead body in Cita- 
vaha, the body became invisible as soon as fire 
was lighted, (pp. 105-109). 

Further there was the king Indrabhuti the 
junior. In the name of Kuk'uraraja he 
preached Dharma in the day to a thousand 
dogs and in the night he lived thoroughly 
according to his vows. It is sure that many 
Tantras were received from him, and he 
taught some of them as ficarya Padma’byuri 
prayed for it, but these texts are no longer in 
use. And many books that' will be narrated 
in the history of Ati^a, have not been pre¬ 
served. (p. 109). 

There are a large number of Tantrik-books of 
Kalacakra and books connected with it. Pito 
received a commission from Vajrapani, to 
acquire virtue, went to Oambhala magically, 
brought many Tantras with him and in Rat- 
nagiri t^aught miany students. Pito himself 
acquired first the Siddhi of invisibility. Out 
of his six disciples, three received Vajra-body 
and became invisible. Bhiksu Avadhuti, 
Bodhi^i and Naro propagated further. Thus, 
Avadhuti delivered to Sauri. To him Pito, 
who came in the time of king Mahipftla, gave 
up the superiority of the Tantras of Abhiyuk- 
tc^as and all their whole tradition. Thus, 
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the whole tradition of the learned texts of 
the different Gurus came in the possession 
of the great acftrya, the Buddha of the setting 
time Abhayakaragupta. (p. 109). 

Acarya Abhayakaragupta was bom in Jari- 
khanda, which lies near to the country of 
Odivisa in the south. His father was a 
Ksatriya, his mother a Brahmani. From his 
youth he was well-read in the Vedas and 
Vedangas, well-built in language and dia¬ 
lectic ; as adult, he learnt all the text-books 
and Tantras of the Tirthikas. As he sat in a 
garden uttering Tantras, there sat a beautiful 
maiden by his side. She said; *1 am a Chan- 
dftla-maiden, and would like to remain with 
you.’ But he said: ‘How that can be 
possible ? I belong to a higher caste, it would 
be a dishonour to me.’ Therewith he obtained 
vision that she had disappeared. Then he un¬ 
derstood that she could be only a godddess or 
Yak^ini, therefore he asked his brother of the 
order, a Bauddha Yogi. He said: ‘That is 
Vajrayogini and it is not good that you have 
not taken the Siddhi from her ; you are des¬ 
tined to the religion of the Bauddhas, go to 
the east and become a Bauddha.’ And he did 
that accordingly. He studied in Bengal to 
become versed in all the Sutra-Tantras and 
he prayed to many ficaryas for the Abhi^ek'a. 
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As he became a great Pi<cf/j;fl-kiio\ving person, 
he became famous as Acftrya of all Vinaya- 
dharas. 

Once, as he was sitting in the court of a 
temple cloister, there appeared a young 
maiden who dragged on a piece of beef near 
to him which was dripping in blood, shoved 
it to the acArya and said: ‘I am a Candalar 
maiden, but eat what is slaughtered for you.* 
But he answered: 'I am a Bhiksu of purer 
order, how shall I eat meat which is extraordi¬ 
narily offered to me ? But she sank back and 
disappeared in the court below. That was 
again Vajrayogini who gave him the Siddhi, 
but he did not take it. In order to learn fur¬ 
ther, he stayed at Nalanda.’* 

Later when Vajrayogini told him that thrice 
she offered him the Siddhi and he did not 
receive it, the best he ha^l not acquired in his 
life. Now he should write books, teach the 
Dharma and before death would reach the 
highest.—(Translator). 

“From there he began to wander in different 
burning-places (Sato&na) to meditate, but as 
the wife of the king RfimapAla built and pre¬ 
sented the temple-cloister of Edapura, he dwelt 
there in contemplation.*’ 

After performing some miraculous acts— 
(Translator), “he became the abbot of Vajra- 
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Sana. Later, he became the abbot of Nalanda 
and Vikrama^ila and the king honouired him 
as his Guru. Induced by the prayers of his 
disciples he began to write the commentary 
on Prajnapdramitd containing the eight thou¬ 
sand verses As he worked 

on three Mala-divisions of VajravalinAma- 
mandala, fell a shower of flowers-rain, and in 
the time when he worked on the Vpadeia- 
manjaTt, Sambara, Hevajra and Kftlacakra. 
who lived in three highest regions, glorified 
him in bliss, and his fame and glory filled all 
the world. Besides these, he wrote the Sdkya- 
matdlankdra for the Prajndpdraniitd, the 
Lokasanksejm for the A bhidharma, the 
D/iiksuridydtlkd for the Vinaya with the ex¬ 
planation of the Vinaya the Madhyamaman- 
juri for the Madhyama-teaching ; for the Yoga 
and for these Tantras no commentaries were 
present. He made some Tikds: the four 
famous books of exorcism-methods, the B^td- 
dhakpdlaiXka^ commentaries of many 
Matrka-T antrfis in the form of a Sutra of ^46- 
hayamdrgakrama, the PancakrarruUM, the 
Ganavatdfa and commentaries on and expla¬ 
nations to KiUacakra. He wrote also many 
small text-books and gave many subtle, innu¬ 
merable exorcism-methods, and arranged the 
compilations of different exorcism-methods. 
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In India and in Tibet there are large numbers 
of his disciples. All the Indian teachers of 
Mahftyana who came after him, openly accept¬ 
ed him as the standard, and so did Subha- 
karagupta. He taught Dasabala, and Da^a- 
bala taught Vikrtideva. (pp. 109-114). 
Vikrtideva was a well-informed Bengali-Pan- 
dita. He went to Nalanda and busied himself 
much about Dharma and all tlie Upade^as. 
Though, when he left his motherland, he pro¬ 
mised his original Guru to be a monk, he did 
it later, but as he had desire of the flesh, took a 
wife and had three children: One boy and 
two girls. But in dream Avalokite^vara said 
as he had broken the order of his Guru, he 
would die within three years of an infectious 
disease and would go to hell, he got very 
much frightened, cut himself off from his 
family and took vows. But tlie prophesy was 
fulfilled, after three years he got the contagion 
and died. There his ftcarya saw in his mind, 
how he was taken away by the beadles of the 
Yama, but five gods and Hayagriva with 
AryavalokiteSvara at their head staruck the 
hell-beadles and Aryavalokitesvara shed tears 
and ran towards him to bring his body back. 
And while he was brought back visibly 
to the Parivara of the Arya, he came 
back to life again. As he had seen the face 
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of Avalokite^vara, he had greater power» 
gained success in his spiritiual dignity and 
the Siddhi. 

He taught the KashinirarPandita Sflkya^ri- 
bhadra, Buddhasribhadra, Ratnaa’aksita. 
\funi6ribhadra prayed to him ; so also Karu- 
na6ribhadra for teaching. This one taught 
Sakyaraksita, this one to Sujftta,varman,thia 
one to Kimpila Pandita Muktadeva, this one 
to Jhanagupta, this one to Katigupta, this one 
to t5antigupta who was free of rivals in this 
present-day world, (pp. 114-115). 

Here closes from the history, which is a equal 
to a ‘Mine of Precious Stones' the seventh 
chapter, which narrates the origin of the 
Tanfra-comraentnries.” (p. 115). 
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“Now in the eighth chapter follows the Inspi¬ 
ration of various sorts of individual Upadesas. 
The Malifisiddha Gorak^a-Inspiration of the 
Upadesas concerns the narration of the Yogis 
of twelve schools. Mina had held himself to 
Mahe^varadeva, acquired lower Siddhis from 
him, got the Upadesas of the highest step of 
breathiiig exercises(w’nn) prayed to Goraksa, 
and then meditated. He advanced further as 
he entered the self-growing Jfiana of Mahft- 
mudra. 

As there are lots of such and unfounded his¬ 
tories, some are here omitted. What is 
narrated of such things, the authority like the 
Pahdita Mahasiddha-i^antigupta has not 
agreed ; same opinion held by our Guru Bud- 
dhagupta, who has met personally many 
Siddbas and is a Inie treasure of unlimited 
teachings of Goraksa ; while holding as correct 
the three disciples following Goraksa: Tirtha- 
n&tha, Kalanatha and Rrahmanatha thorough¬ 
ly harmonize with his claims, (p. 116). 

In western India was an acArya Vyali. He 
} mixed a large number of drugs together and 
sought for twelve years long to win Quick- 
, Silver-Elixir ; but as there was no sign of 
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success and his materials ran out, he threw 
the book on Quicksilver-method in the Ganges 
and went out a-begging. At an opportune 
moment, when he came to Odivisa, he found 
the same book while bathing in a river, abso¬ 
lutely unspoiled. He recognized thereby that 
it was a sign to win the Siddlii, and returned 
to his mother-country. There the Quicksilver 
rolled towards the right and a distinguished 
tune was brought out. As now the members 
of the house saw a rain of flowers falling, they 
asked, what was that ? But nobody knew 
anything about it. Now a somewhat dull¬ 
brained girl seemed to have said ; ‘Heire in 
the room I am strewn over with a powder.' 
As she was told that she might wash herself, 
it followed consequently this also : The re¬ 
mark on the uncertainty of the question— 
what was that, gave rise to introspection ; as 
he did not know the character of the red 
M^xobalan, which proved to be the same in 
the ^ase of the dust fallen on the girl ; he 
attained at nothing, besides he added a simple 
red Myrobalan in it. but when blood-drops 
appeared at the time of washing, the success 
of the Quicksilver-essence was there. There¬ 
after, for six months he made an abundance 
of Quicksilver-preparation. Then Vyali and 
Ills wife, his son and daughter and daughter- 
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in-law ate of it , thus five persons and the 
sixth creature his horse came in the possession 
of the ingredients. 

As he did not impart the Siddhi to anybody, 
he sat himself on a big stone and began tq 
think of giving to others the Quicksilver- 
essence and the stulf of making good, and as 
he now had acquired the Siddhi, made exor¬ 
cisms by supporting himself on the Tantras of 
the Mahakala. 

But ficarya NOgarjuna beard about it. 
Nagarjuna holding himself on the Dharanis 
of the *air-wanderers’ (Dakinis) brought two 
shoes from the tree-leaves which enabled him 
to go through the air. The one he concealed 
he put on the other and flew to Vyali thTough 
the air. As he now demandea that the acarya 
must give him the gold-essence, Vyali ans¬ 
wered thereupon: Give me thy shoe, that 
will be the worth of the gold-essence that I 
give to you 1* Then many Upade6as for 
Quicksilver-essence, many hundred thou¬ 
sands, aye many millions of methods of Elixir 
and beyond it, the power of exorcism to make 
gold, he gave to Nagarjuna, and he gave him 
for it a shoe. Then he put on the hidden shoe 
and went to India through the air and 
furthered there very much the Upade^as of 
Life-elixir, In the country of Gandhara in 
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the north was a mountain called Dhinkota in 
the district called Munindra. He wanted to- 
change it into gold and silver, but Aryatara 
who knew that would bring the future gene¬ 
rations to fight amongst themselves, pre¬ 
vented it and by her blessing changed it to 
salt. And today it is known by the Gandhara 
country Lati.' But Vyali knowing that his 
envy had no meaning any longer returned to 
India. He became bodily a Vidyadhara 
though he did not have the low'est rank of 
Bauddha-knowledge ; it was he, to whom the 
acarya Car])ati who reached the highest 
Mahamudrasiddhi, prayed for the Upade^a. 
Vyali gave Carpati all the Upadesas of his 
Elixir of life in the form of a thank-certificate. 
After this Guru had made a little cs 2 )eriment 
of Quicksilver-elixir of life, it succeeded at 
once. As be wanted it to be enjoyed by many 
beings, he came w here there was a large num¬ 
ber of nomads. There w'^as a substantially 
propertied nomad who possessed many thou¬ 
sand buffaloes, buffalo-calves, cattle, horses 
and sheep. He had provided a wife to his son 
to whom a small child was born. Occasion¬ 
ally in this neighbourhood there was a festi¬ 
val where the daughter-in-law with her child 
were present. When the others had gone, the 

1. PertMps ibe ttU-r»nge of \f«steni Punjab is meant here. 
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ftcarya came there to beg of his food. She 
brought all food to him and the acarya said. 
‘When thy relatives do not get irritated then 
give me much food till tomorrow morning, so 
that you can remain : but if you are angry, 
then tarry now while I put fire in the sur¬ 
rounding woods, then fly and come to me 
She took her little child and flew. As she 
arrived at the place of the acarya, he gave her 
the Elixir of life. Thereby she received a 
Vidyadhari-body and doubled motherhood. 
Thus she received in quick succession a largo 
• number of children. The acarya gave the 
Elixir to them also, and there arose three 
hundred descendants with Vidyadhara^ 
bodies. The king of Campa heard it and the 
acarya came with these descendants.” 

There was a miraculous story in connection 
with the visit of the acarya to the king— 
(Translator), (pp. llfi-120). 

“His disciple had been the Siddha Kakkuti. 
When it is said that he received the Brahma- 
nical Abhisckas from the Mahacarya Lui-pa,- 
yet it is not sure that he lived in the same 
time with Lui-pa. Later, after receiving the 
Upade^as and the connected learning from 
the Siddha Carpati, he completed the practice 
in burning-places (Gasman as) ; but he went 
home and became a house-father ; when he 
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came in a town where twelve castes had their 
seats. He was known as Kukkuti. A Kuk- 
kuta was not identical with him, there were 
two persons, (pp. 116-120). 

"His disciple was Mina. He was a fisher in 
the east of India, in Karnarupa. As the fisher 
was in deep contemplation, he had tlirown out 
his angle and drew it, but the fish drew him; 
in its interior and swallowed him. As he was 
meditating deeply over the power of Karma, 
he did not die. As the river Rohita^ that to¬ 
day in Tibetan called gTsan-po, had reached 
Kamrupa, there lay a small hill called Uma- • 
giri, while there Devesvara zealously gave 
the Upade^as to the penitent TJma, and the fish 
swam in that water. The fisher, lying in the 
belly of the fish, heard that, meditated over 
that Upadesa and had great benefit. As a 
fisher again caught that fish and killed it, a 
man was there. Earlier he died there as a 
king ; thirteen years had just passed that 
formely a son was bom to him. In the belly 
of the fish he had spent the rest twelve years. 
Now, the father and the son look themselves 
to Carpali, prayed for the Upadesas and per¬ 
formed meditation. And )>oth acquired the 
Siddhi. The father became famous as the 

1. Is it the seme as the river Lauhitya wfaidi aow-a-days is 
called Braho)aputj«? 
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Siddha Mina, the son as the Siddha Macchin- 
dra. The disciples of Siddha Mina were : Hali 
(a peasant), Mali (a gardener), Tambuli (a 
tooth-painter).' These were the three Sid- 
dhas. The disciples of Macchindra were 
Caurangi and Groraksanfitha. (pp. 120-121). 
Of these two the first was a son of a King. 
Once as the king went to another country, 
the second wife of the king passionately loved 
the handsome prince. She always waited on 
the prince, and as he (the prince) did not join 
sn her desire, she became enraged, and as the 
king came back, she tore off her clothes, put 
ashes on her head and lay there as if blood 
would be coming out of her limbs. Then 
asked the king: ‘What has been done to you V 
She said : ‘That has been done by the son of 
the king, he came to me to satisfy his desire, 
and as I did not agree to it, he has thus treated 
me,* Then without further examinations let 
the king his guiltless son*s arms and legs be 
cut off and he be thrown in a deep lying place 
at the foot of a tree in the midst of a much 
frequented street, Macchindra came there. 
As the prince narrated his history, this one 
answered : ‘When I am in the position now to 
furnish you with food, would you be in the 

Perhaps a mistake is here. In present day Bengal, a Tambuli ia 

a Betel-leaf teller. 


75 



MYSTIC TALES OF LAUA Ti^NATHA 


position to make twelve years long medit^ 
tionV As the prince said that he could do it, 
there the flcarya Macchindra who himself had 
a cow-hecd as a disciple told this one: ‘Under 
the tx*ee that covers him, lies a man with limbs 
cut off, furnish him with food for twelve 
years.* And this one did likewise. After 
twelve years have passed, at night came many 
merchants on the street. Caurahgi aslted 
them, who they were. Fearing that he would 
be the tax-gatherer of the king, they gave out 
that they were the coal-merchants. Then he 
said : ‘All your wares would be coals.* When 
the merchants came to the market and put out 
tlieir ware.s, all wares have become coals. Then 
they asked here and there what had passed, 
and when they considered, thereby tliey recog¬ 
nized the power of the word of Caurangi. All 
the merchants came there, prayed for pardon 
from Caurahgi and offered him alms. Then 
said Caurahgi: 'Now all shall again become as 
before.’ As the merchants after going back’ 
home saw the wares in their former condition, 
they now recognised that it bad happened 
through the grace of the acarya, tliey wanted 
to distribute a sacrifice-gift for their life. The 
aoftrya did not accept it, but gave it back to 
them. And after he had said there: ‘Also these 
limbs may become as before!* this also hap- 
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penecl. Later, after doing all possible good to 
the living beings, and wandering he went np 
to heaven, (pp. 121J122). 

The Siddha Gorak?a was that cow-herd who 
brought the food. He had received the 
Upadesa-Yoga of Macchindra ; after perform¬ 
ing all outward duties, he meditated and ac¬ 
quired all the magic-akills and Siddhis. Then 
he reflected that he must give out his spiritual 
acquisitions to others, and in this matter he 
gave out his lessons to many men in all coun¬ 
tries, and saved them. He made the solemn 
vow that he would not go to heaven before he 
had saved ten millions of living beings. And 
thus he brought the salvation of innumerable 
men. A complete all-embracing history of this 
man was not written. As he had doubtless 
twelve prominent disciples, so the Inspiration 
had been effective there, (pp. 122-123). 

As concerns the Siddha Karnari, he had been 
the king in the country of Mewar. Some years 
had passed that he took a beautiful wife with 
the name of Piiigala. She was very dear to 
the Jieart of the king. In order to examine 
her, once he went alone to a wood and let the 
false news to be spread, that he had been eaten 
up by a tiger and thus had met his death. The 
queen Pihgala died from grief, and her dead 
body was brought to the burning-place. The 
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king did not go back to the city, but standing 
by the side of the dead queen he constantly 
wept. VVlas, alas Piiigalft!' Thus eight years, 
thus twelve years had passed. Then came 
there Siddha Goraksa. Inadvertently he let 
an earthen vessel (Dipi) fall down from his 
hand and he broke it. Then he began to lament 
and remained standing with the complaint: 
*AIas alas Dipi.’ Then spoke the king : What 
for this foolish Yogi makes such a lament 
when his water-vessel is broken?’ Then U> 
make it clear that it deals about a stroke that 
contains an allusion upon the other, spoke the 
ficraya : There thou art a fool, as regards my 
broken pot, it remains fo me indeed as my 
property. Stop your lament over Pihgala who 
is no longer present as she is reduced to dust.’ 
Then he recognized him as the acarya Gorak^a 
and prayed to make him his disciple. He 
spoke to him: ‘Throw away the kingship from 
you I* As he put away his kingship, he follow¬ 
ed him as a disciple. At one time the flcarya 
ordered that he had got appetite for llesh and 
spirituous things. As the disciple went to the 
town to buy flesh and brandy, a woman had 
exhibited six pieces of pork and six flasks of 
brandy. She said: 'As price I demand your 
right eye, I will not be drawn into other bar¬ 
gain.’ Then the disciple in order to bring the 
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offering to his acarya, took owi the right eye 
and gave it’ to her. Thereupon he brought the 
flesh and the brandy to his Scarya. On query 
he narrated the matter to the acarya. The 
acarya then demanded the left eye which was 
given. Thereupon the acarya blessed him and 
in three years he got back his eyes like before. 
And in the same period he became a Maha- 
siddha. He is called also Vairaginatha. 
(pp. 123-124). 

His disciple was Nago. Many Yogis regarded 
Kamari as identical with the king Bhanari. 
But they made a great mistake. As regards 
the Siddha Nago, he was called the naked 
because he did not Jiave a thread as cloth ort 
his body. When he stayed in the south, he 
came in the social-circle of the first wife of the 
king and gave her the Upadesas. 'I'he king 
was angry, cut off the five limbs of the acarya 
and thew them off towards the sky. But these 
limbs came back again and were fitted in the 
body. As this happened seven times, the 
ficftrya in the end gave out a curse and the 
king’s five limbs fell off by themselves, and 
then he died. But after a prayer for it he came 
back to life. Thus he showed his power. Then 
he disappeared towards the mountain Bhinda- 
pAla and there he is still living without throw¬ 
ing off his mortal body. (p. 124). 
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His disciple was the representative of the 
school of younger Virupa Golennfttha. As in 
Ihe beginning he was confused on account of 
many Vinaya-laws, he withdrew himself and 
put himself in a big earthen pot. As it was 
not enough for him to acquire the Siddhi, he 
practised meditation by putting himself in one 
position (Asana) and acquired the Siddhi in 
twelve years. Then he preached all sorts of 
Upade^as to all who could understand them 
and went where Guru N&go dwelt and dis¬ 
appeared. (pp. 124-125). 

His disciple was Orikftrauatha, a son of a 
Ksatriya from the country of Macihyade^a. In 
his childhood he lost his father, and was 
brought up in the house of an elder brother. 
There Golennfttha gave him a method to exor¬ 
cise a Yogini, Besides this, he did not learn 
in eighteen years anything of science. Tliere- 
fore, his brother and his wife drove him out 
with tlie words : ‘You stupid, for what are you 
at all useful V Being embittered he went in a 
strange country, lived on begging and began 
to exorcise the Vajrayoginl. He passed sixteen 
years on it, and a blessed voice arose in him 
and thus he came in the western coiintry in 
the temple of Hingatftksidevi (Jmft. As he sat 
for six months contemplating on the stone- 
image of the Devi, and spread out a bright 
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light from his body, the goddess Iwjcame fright¬ 
ened and said : ‘Oh Yogi, the fire of thy magi¬ 
cal body is burning.* But he replied ‘What 
shall I do with the magical powers or with 
the finding of a treasure ? Surely I will 
it when the Siddhi of the Vidya is given 
to me ; but it is not in the power of the 
goddess to give me the Siddhi, therefore, 
I must receive it from Goraksa.* Then he 
sought out Goraksa in the south and got the 
Siddhi. He gave his ITpadesas to the Maha- 
pandita Ratigupta. (pp. 125-126). 

Ratigupla was born in south India. By caste 
he was a son of a merchant. As he grew up 
he was converted to the teaching of the Bau- 
ddhas. He learnt with the representatives 
of all the 8cho<^ and also was well-ac¬ 
quainted with the heterodox sciences. As he 
wanted to learn the Dharma of the Vajra- 
y&na of the Guhya-Tantras, he visited the 
eastern countries and the islands of the sea, 
also he went in many western places. He 
prayed to Mahacarya Batnakirti, to Maha- 
carya Jnanagupta in the country of Ra-K’ang 
and the Nepali Pandita Da^bala Lavinha for 
the Abhiseka. 

Once in a locality in eastern India there was 
a great festivity. There appeared a person 
carrying the hair-ropes like a Tirthika-Yogi 
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and speaking suitably, he was asked who he 
would be. The answer was : ‘I ana Asitaghana.’ 
From him he learned the magic-Upade^a for 
a month. Also he heard the numerous Upa- 
deSas from the Siddha Ohkaran&tha. Then he 
dwelt permanently in the three temple-cloisters 
in the south Viten, the country of Tarlarati. 
He was firmly based on Vtfdttikrwma and 
knew the fifteen Tantra-schools. (pp. 126-127). 
Here closes from the history, which is com¬ 
pared to a ‘Mine of Precious Stones’ the eighth 
chapter which narrates the tradition of vari¬ 
ous secret learnings.” (p. 127). 

“As regards the great Mudra-possessor Santi- 
gupta, who was a master of the magic-powers 
of these discoveries, was born in the city of 
Jalamandala w^hich is in the south. As belong¬ 
ing to the Kj^triya caste, from his youth he 
learned all the arts of his caste. He studied 
the dialectic with its complementary subjects 
(Ahgas) and the language and was familiar 
with magic, as already his father had seen in 
dream the face of Bhattftrika-T&rft. He re- 
c«ved also the Abhiseka of Tara and learned 
the methods of exorcism. When he was twenty- 
two years old, there was in the country of 
Konkuna (Kankanal) on the bank of the sea, 
a cloister-institution called Suvamadhvaja, 
which in former times was a good place 
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for the religious people, and where reli¬ 
gious schools were extended, but there 
were only fifty Bhiksus. The laity in 
total was perhaps one thousand, when 
exactly the largest member met together. 
The foundation for Ratigupta was inaugurat¬ 
ed by them. First, he studied the Pitahas 
of the Sravakas. then with the aim of being 
versed in the original sources in the sense of 
Madhyamardoctrine further he preached in 
the sense of holy texts. Then he gave presents 
to his abbot, and as he began to be a respected 
and honoured man. he went to Sihhaladvipa. 
There he acquired innumerable honours and 
respectibiiity. There he preached the Dharma 
and prosecuted a little study of the Tantras 
in the method of Mahftkala. Then he took 
seven kinds of precious metals for his Guru 
and presented them to him. After he had 
prayed to him for the Abhiseka-instructions. 
he received all lower magic-powers and de¬ 
tailed statement over fifty Dhfiranis, but he did 
not receive the extraordinary Abhisekas and 
instructions. As he then worked as a house- 
servant of his Guru, he presented to his Guru 
all his belongings with the exception of three 
monk’s clothings, and got his food by begging 
from the street. Ihen after six years he 
received from the Guru the extraordinary 
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higher Abhi^eka, various sorts of distribution 
of benedictions and instructions. While he 
thus meditated, his Guru left his corporeal 
body and he was made the head of all be¬ 
longings of the temple. Thus for nine years 
he was the Sthavira of the SaAgha. He 
used to sit whole night in meditation and in 
day used to perform his Sangha-duties. 
But the acarya recognized that the Jnana 
could not be grown. He took brandy, and 
later he tried to get it through the Sangha, 
but did not get it. On the streets of the city 
he began to sing songs with different bon- 
mots of his making and continued to dance 
from door to door. Then the members of 
the Sangha said: Tt is not becoming to 
punish an abbot who knows so many reli¬ 
gious books, so we put you out to live where 
it may please you/’ Then he reflected that 
he must try to attain all methods. He 
crossed many countries, and then made exor¬ 
cisms in a house by the side of a city in the 
country of Cevala for three years. Then he 
went to Udayana and lived there for three 
years. Once on the banks of a river were 
bathing what seemed Jo him, three Hetaera. 
By chance they went under a wall. Then 
he thought. ‘What may these maidens speak?’ 
and he began to hear. There in the form of 
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discourses one was giving six Upadesas to 
the other as if these were answers to the 
questions. As they all disappeared in a 
wonderful way, VajrayoginI and her com¬ 
panions made him a partner of it, and his 
Juana rose higher and higher. The place of 
his Tattva he did not know as yet; but the 
disposition of his soul was towards such an 
ftcftrya, so that Tativa could appear to him. 
Therefore, he came to the door of a brandy¬ 
selling woman. But she took the form of a 
Vajrayogini and said: Tn the southern 
country there lives an acarya JnSnamitra by 
name; he will grant you the desired Siddhi.* 
So the acar^'a went to the south on foot and 
asked everybody but nobody could answer 
him.—(Translator). 

“Once he met a man with the appearance of 
a householder Arya who said that he him¬ 
self was on the way to him ; that he lived 
in the city of Tipura which lay east from 
there. He asked him to lead him there. He 
said : ‘If you have got the strength to tow 
all my belongings that are in the wood I will 
take you there.* He took the heavy load 
and the householder (irya showed him the 
way. On the way ^fintignpta was captured 
by the robbers. As they wanted to divide 
the load, it became stone. Thereby the rob- 
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bers became angry and repeatedly struck 
him so that he might fall on the ground like 
a dead man. Then appeared the acarya 
again. He washed him with water and en¬ 
tered into conversations with him. Then he 
was refreshed and started again. As he came 
to Tipura, ho prayed him to show the Guru, 
and when he was taken to the Guru on the 
bank of a small lake, his own picture ap¬ 
peared and said * ‘That is Jfianamitra.' As 
he stood before him he got into a splendid 
Samadhi. When lie prayed that Jnanamitra 
might take him as his disciple, this one 
answered : ‘Tliou art a shameless fellow that 
without money and honour, thou askest me 
to take thee as a disciple I’ And becoming 
angry, he struck him many times. As the 
former one said: ‘If T work with a rich 
man for thee then how much will I have for 
thee.’ Then he said. ‘Give one gold dinar 
everyday I* Thus he worked for a year long.- 
People say that the field-worker in India is 
I^aced in especially wretched condition. 
Then followed various miraculous sufferings 
of the disciple ^antignpta and deliverance. 
Both of them sailed for Ra^khine (Ar&kan?).” 
and later came back by ship.—(Translator). 
"As the Guru from the beginning gave him 
no Upade^as, he now prayed to give them to 
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him and said . ‘Gold and honour have I not, 
but let me follow you 1* But the other said : 
‘Before a man, who poses as a rival and 
considers himself to be more than or at 
least equal to his Guru, Mahasrivajrasattva 
himself was terrified Thus one must humble 
himself!’ Saying this, ha showed much anger 
and went away.” 

Despairingly Sflntigupta sought death and 
threw himself irom a stone but got no injury. 
Then he went to the place where the t^akti 
was bodily present.—(Translator). 

■“She said: ‘The Guru came to my house, 
stopped here for a few days and has just 
gone to Nepal. ’ With these words the wo* 
man completely disappeared. Then he brought 
himself to Nepal. At last the sacrificing 
priest of the temple of Mahakala in Jambu 
said that he had been here ; he had turned 
stupid things to stone and then had gone to¬ 
wards Kamarupa. At once he started in his 
journey towards Kamarupa. Finally, in the 
city of Garudaghata in Kamarupa be came 
to the place, whefe'IHe a^rya had been with 
great joy. He made some hundred thousand 
prostrations by throwing himself on the fioor. 
Then said the Guru; ‘As you are desirous 
for the Upadedas, here is the place from 
where my Guru Asitaghana went up to hea- 
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ven ; there is the peak of the rock named 
Heramba, you make a Stupa of bricks there 
as high as five men's height’*. 

Then followed further miraculous trials till 
he found himself as a prisoner in the country 
of king Mukuiidadeva by his order. There 
were further trials fill he found himself in a 
prison.—(Translator). 

“Then .Tfiftnamitra went to tiie door of the 
prison, threw dust on the warders and 
thereby all became lame. The door was 
opened by itself, $&Dtigupta and more than 
five thousand prisoners became free. Then 
he followed the ftc&rya and came in a country 
called Trilinga (Trikalihga?). Sarcely had 
he come in the city when the Guru gave him 
lots of the Upade^as. After two years said 
the Guru : ‘Now is the time to give you the 
Abhi^ka. In the house lying on the other side 
of the river, there lives a lady who is fit andj 
t prepared for all methods of the Tantras ; bring 
'her to me.* Swimming in the evening he came 
%o that house. It was the elephant-house of a 
Kratriya king, in the city of Lafigakara. The 
girl belonged to the master of the house, as she 
was well-protected she could not be over¬ 
powered. The ftcf^a bound her by the magic- 
Dharanls, so that woman might not speak 
a ^rd.' ^6 put her on his shoulders and 
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came away, and brought her before the- 
Guru. The Guru said: ‘Now it is the time* 
and on the morning he gave him the Abhi- 
seka. For seven days long he gave him 
blessings and the uncommon oral Upade^as. 
At that time their dwelling place was on a 
small hill. Formerly, the acarya NagSrjuna 
lived there. The people of the elephant-house- 
who followed him. believed that both of them 
had been carried away by the water and did 
not come further. There he became the- 
Mahesvara of the Yogis. And this woman 
became a Yogini. She followed the school of 
the Miniahsakas and became famous aa 
Yogini Menakft. Her knowledge was as 
high as heaven, and later she acquired the- 
Siddhi. 

Then said the Guru Jnanamitra : “Oh Santi- 
gupta, I have made you know all the Upa- 
de^as, you have the great ideal before you. 
Now you go to Sora^ta and work in the 
beginning without activity ; then in hiding, 
then in coming out, try to make it with acti¬ 
vity so that an event may take place.—All 
this time you work actively. Exactly at this, 
time you, will acquire the rank of Mahft- 
vajradhara.*’ 

After a further talk the Guru became in¬ 
visible. (Translator). 
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“He served the Guru for ten years long. Then 
he (Santigupta) slowly went to Sorasta in 
western India, bringing out deep thought in 
his longing songs, finally, sat in a place in 
deep meditation by giving up speech. It 
happened that the Tajiks and the Mongols 
during their march were throwing the stone 
and wooden idols in the fire, after they had 
burnt their cut-off hands and feet. He pre¬ 
served as if without any feeling, and when 
.a Hindu cavalryman, w’ho was a believer, 
threw a mass of gold and silver-flowers, he 
remained as before as if without any feeling. 
Out of the mouth of my teacher came to me 
the information ; ‘It is not worthwhile to be 
seated stationary without any movement, 
^but it is worthwhile to contemplate the 
^ Shnyata, () when the question was for 
two years, that have passed, so it will 
be two and half years; the practices that are 
still necessary, I must make them up in six 
months’. Thus he practised that vigorously 
without activity. After he had been absolved 
he went through the cities and wards and 
there he secretly worked a little, for six 
months he carried the work of an Avadhuti, 
for six months a work for the children of the 
woods like that of a fool. In the meanwhile 
he preached Dharma also to the people of 
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of the city who regarded him as a man rich 
in knowledge, brought him gifts of various 
sorts. But in this country there was a king 
by race a Tajik; in the beginning he had only 
worst expropriations from the Bauddhas. But 
as there were a few Bhiksus in this coun¬ 
try, he believed later in the pious conduct of 
the Bhiksus. But as the acftrya exercised 
the Tftntric practices, he did not like it. For 
that reason, he went to the acarya and 
said: ‘You fellow! do you speak lies or 
better speak the truth! would you bring dis¬ 
grace to the Bauddha converts V Then the 
acarya answered. ‘On tJie face of the profits 
of these that we have perceived, we cannot; 
change our character.’ ‘That you will jusfi 
prove', said the king and let the acarya be 
brought in the palace. There he aat completely 
alone on a high place, without food and no 
rooms to hide the utensils. The men, who 
watched him there, sat in a circle day and 
night near him. After seven days had passed 
without food and drink being given to him, 
and the condition of his body remained as 
before. The king let the beautiful girls ocune 
there from all over his country, thousands and 
perhaps more. Others say: Five hundred, 
came together and handed th^ over to the 
ftcftryat ‘As you know the practices of the 


91 


&<YSTIC TALES OF LAMA TARAN'ArHA 


Tantrafl, so try to practise with them for a 
day/ Now the ftcsrya comprehended that 
according to the prophesy of the Guru the 
opportunity to work the practices of the Tan- 
tras with activity had come. He practised all 
the arts of the Saktis with them and to show 
his power, he changed them all into dry skele¬ 
tons. Being endowed with a glance like the 
sun, as the second sun directly arose from the 
height of the palace casting forth its rays far 
and wide, he went magically on the sky and 
put himself down in a distant park. 

As the country became the best field of work, 
and there were Heteara in the country, he prac¬ 
tised for six months long with activity, espe¬ 
cially in Gaiio-meetings. During the time of his 
stay in the hill called Ghimari (Gimftr?), the 
honours of the Siddhi of the highest ^aha^ 
mudra came over to him. As these came in 
the time of early morning, there was a great 
earthquake, sweet smell filled everywhere, 
showers of flowers fell down, people heard 
music and singing from the sky. All men per¬ 
ceived that he saw the face of the Buddha of 
the tenth worldly region. At the same time, 
different protecting-gods and all the magicians 
appeared and sang blessing-songs. Seven days 
long the superhuman beings of the three 
worlds brought the Viras and D&kas with in- 
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comprehensible thoughts and inexhaustible 
alms. On this he sat for further six mouths in 
deep meditation without token. 

Later on, during Uie occasion of his stay in 
the south on the mountain Khagendra, the 
king named Ramacanda of the country of 
Bhirva came out for a hunt there. He saw a 
Gazelle staying on the comer of the mountain. 
He followed its tracks and when he had arrived 
at it, the Gazelle changed itself into a tiger. As 
he was startled a little, the animal emitting 
forth sparks ran away to a hut of leaves. As 
the king went there to search about it, there 
was a bright splendour of a shining Bhiksu. 
On the question: ‘Who art thou?* and being 
asked twice, the acarya did not give any reply. 
In answer to the third time he said: ‘Thou 
a king of bad character, what sayest thou? I 
am a Yo^.’ Now he overcame him with three 
magical looks. The king became an extra¬ 
ordinary believer and fell at his feet. Then 
the king’s companions came and they also fell 
at the feet of the acarya. He made them glad 
by preaching Dharma, and after he had allow¬ 
ed a young Brahmana to have a look in hia 
heart, he produced many songs and dances 
and then became invisible. The name of this 
Brahmana was Janmadeva and it was the be¬ 
ginning for him to receive the exorcisms as a 
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disciple of the acflrya. There was also a young 
monk named Gambhiramati. He went to the 
ftcarya, and bound himself by duties to him. 
Again being a staunch believer and a disciple 
he remained there. As the acftrya saw that he 
was acquainted with the Pitakas, he gave him 
the Abhiseka and the Upadesa. The disciple 
meditated and within a short time won the 
Siddhi of ‘seven miles-boot.’ 

As now the ficarya went to the country at 
Maru, he by his magical look made the Tirthi- 
kas, Turuskas, Mohammedans and Tajiks 
‘frozen* and like fate feU to the army of the 
king of the country which he thus overthrew. 
He treaded the land for a long time so that the 
knowledge of the people would be increased by 
the preaching of the Dharma, and as in that 
country the number of the Bauddhas was very 
little, he brought into existence the flourishing 
Sanghas. He had six disciples who received 
the uncommon UpadeSas; Pandita Vimalfi- 
sahya, Ccmdrakara, Eatnakara, these three 
were the Bhiksu Panditas and further three 
were Upftsakar-Pandita Sugata, the Yogini 
Hmftpati and the Yogini Tarika. Thereby the 
first three had in their possession the Sampan- 
nakrama. They had the power to give out 
curses and to create truth-attestations ; these 
three had personally seen the face of Vajrayo- 
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gini. The Upasaka Sugata acquired without 
hindrance the magic-powers and the four 
Karmas. 

As the acflrya and these four went out together 
to visit the countries of the east where the 
people of a Mohammedan Pathan had brought 
a whole circle of countries in dire misery. The- 
temple-cloisters of the Brahmanas and the 
Bauddhas had all been destroyed, especially 
many Bauddha-cloisters on the mountain 
Devagiri on the sea-coast were turned into- 
ashes. The temple of Khasarpana w’as set on 
fire, but it did not burn. As the acarya and his 
spiritual brothers came there, he put them 
in prison with the words: Tn my country such- 
shaven-heads with red coats had not been be¬ 
fore, so it' is also completely superfluous that 
you get yourselves settled here.’ He let the 
hangman come as he wanted to kill them. But 
the other threw white mustod on the hang¬ 
man and the prison-warders, who as thereby 
then became mad and senseless, they flew and' 
came from there. By making a vow on Maha^ 
bodhi, they receiver! the answer that the time 
was proper to act, in order to accomplish the 
tasks of terror. This was met by the acarya 
and his four companions at Jarikhanda. They 
revolved the \^eel of Yamantaka; then with¬ 
in six months the Pathans and the Moguls were- 
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Innerly shaken and in the east all the followers 
•of the religion of the Turuskas were slain in 
battle. The Hindu king Maiiasing was taken 
prisoner. 

Umapati attained a rainbow-body. The Yogini 
Tarika worked with the four exorcism-glances 
without opposition. Then he cheated the Yogis 
And the Yoginis who followed the acarya as 
disciples, all being twenty. After that he 
stayed in the south in Kamata. The king of 
this country was a Tirthika. In order to con¬ 
vert him, he took him to his palace. In the 
interior of the palace there was a Linga ter¬ 
rible to look at, and it was established from the 
time of Arjuna. He treaded and danced on it 
iind so his foot-prints were stamped on if. At 
this the king out of anger let six elephants be 
excited. In spite of the number of the elephants 
being six, who seized him with, their trunks, 
he was not to be moved. As he threat- 
enin^y raised his finger the stone image of the 
Chandra, which once was of great miraculous 
power, melt away just Uke a lump of butter in 
the heat of the sun. Still now this figure re¬ 
mains there without becoming a mass. Then 
the king recognized, that he had acquired the 
Siddhi, and threw himself on the ground. After 
the news were spread on all sides that the 
acftrya possessed the Siddhi, the members of 
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the Sangha of Marahftta and Kohkuna invited 
him and there he visited all their temple- 
cloisters. There he dealt- out the Abhisekas 
and the Upade^as and made the teachings of 
Vajrayana very briglit whilst he analysed the 
Tantras etc. Thirty Panditas and besides 
others, sixty in total, joined together as the 
four Parivaras. had only eleven men from the 
city not more as the perfect ones; the others 
were mostly in higher contemplation, and it 
liappened that as soon as they attained tlie 
highest ?iiddhi, they became invisible. 

Then the king of Pliandva invited him and 
gave him alms for a long time. He made also 
all the Bhiksus assembled there from Suvarna- 
dvlpa, Paigudvipa, Ra-Khah, Pu-Khah and 
other distant islands, and again from Jambu- 
dvipa all the Panditas as many as there were, 
lie gave them all alms for three years. About 
tliree thousand Buddhist converts consisted 
the Upasakas and the Upasikas, again some 
hundred thousand of Yogis from the four cor 
ners of the world prayed for the exorcism- 
method; others about the Upade^as, some 
others performed the prayers for the Abhi- 
^ekas and blessings, others again awaited with 
folded hands before the feet of the acarya for 
the effect that would arise out of the changes. 
There were from the south the great Kaliiiga- 

97 

7 



MVSTIC TALES OP LAMA TARANATHA 


PancUtas Vaidatik^na SanghasJIa. from the 
country of Matyara the great acarya Viraban- 
<Uiu and Asahgabodhi, from the country of 
Pahcadharavali, the acaryas Anantamati and 
Vedananda from the country of Re-khah the 
great savants Dharniaksaghosa and Parahita- 
ghosa and the men from Vajrasana Sumegha 
and others ; these prayed to the Mahacarya 
himself, w-ith the Yogini Dinakara and with 
the spiritual sons of the Alahacarya viz. 
Mahacarya Gambhiramati for the profundity 
of the Tantra-books. Thus through the grace 
of the acarya all those who confessed to 
Buddha from the Sanghas of Aryade^a took 
part in tJie grace of the Vajrayana. But as in 
Vanadvipa, Suvarnadvipa, Tamradvipa etc. 
the Sanghas contained only the Srftvaks and 
Saindhavas, they did not comprehend the 
word of tho acarya though he gave it. 

During the time when the Guru from the eas¬ 
tern region of Nirvfinasri found himself with 
the aeftrya, the Mahacarya was stopping in a 
big bazar in Trilihga. While some hundred 
thousands showed him respect. .There were 
many Bhik§us from the islands, who came 
back from a visit from Maimbodhi. They 
spoke badly about all the secret Tantras. and 
they refused to honour the Mahflcarya. Now, 
there was a king in Trilihga, who held it 
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necessary that many men, live thousand 
buffaloes, several thousands of birds, goats, 
sheep should be slaughtered as a sacrifice for 
Natha Vikata. In order to make the prepara¬ 
tion, he gathered hundred thousands of the 
Tirthikas and the Brahmans. As all these 
living beings were bound, there came the 
acarya. It is incomprehensible by which way 
his magic-look was cast over all Brahmanas 
and Tirthikas and they became benumbed 
and stiff. Being astonished the king came 
there. Then the acarya spoke ■ ‘If you kill all 
these living beings you will die at once, but’ 
after the death you will be born again in hell. 
So set them free.* Now as soon as they were 
set free the acarya at once put his hand on his 
head and he was free from attacking; there¬ 
upon the people of the king l>ecame not less 
then the Yogis and were completely endowed 
with the Vidya. 

Further was the Turusk'a king from the coun¬ 
try of Canka. He went on the street near the 
place w^herc the acarya sat. As he used many 
abusive language to the acarya and this was 
heard by one of his disciples, he gave out the 
curse. ‘You all be dumb.* And the king and 
his people became dumb on the very spot. 
Then they w'ere frightfully afraid and pray- 
ingly applied themselves to the acarya. Then 
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he said: To testify the power of the Baud- 
dhas, all without exception you can speak 
again.* And thus it happened. 

Further, in Bftranasi in MadhyadeSa there was 
a TirthikarPandita Madhusudana Vasti who 
wanted to pass as a possessor of the Jfiana. 
In the midst of a large congregation he sat on 
a high throne; there the flcfirya raised the 
tore-finger towards him and he fell down from 
the throne. 

In the district of Mathurft ther6 was a man 
who was called Mukundavarti. Formerly 
this one was a little hit of a Bauddha-Yogi. 
Later he became a Tirthika-Yogi. He exor¬ 
cised the Ahuthacandflli and it was glorified 
by it. He brought it to finish as he had 
brought many people within his power. By 
the glances of exorcism he destroyed them. 
As once the ftcarya as a teacher with the dis¬ 
ciples came to the city of Mathurft, he met 
together Mukimdavarti and his followei's who 
also went there. As- thereby innumerable 
l)eople from the city had assembled, the 
watchword was: ‘But we will once see the 
magic-experiments of the both. This Mukunda 
who practised the magic-art of mass-hypnosis, 
had found believing followers in the kings of 
the Tajiks, Hamehunbftca (Humftyun Vftd- 
shah ?) and his son .ikbar. But this time on 


IGO 



MYSTIC TALES OF LAMX TARANATHA 

account of the power of contemplation of the 
acarya, he could not carry out any hypnosis. 
As soon as the ftcarya had seen hinx with the 
glances of exorcism, he became mad, ran here 
and there shouting ha I ha 1 For seven days 
he could not become conscious and owing to 
the prayers of the acary-a he found himself 
normal again. 

As the above-mentioned king of Bhandva 
died by this time, his son Balabhadra built 
before the door of the cavern, a big temple- 
cloister in which the acarya had lived from 
time to time, and he presented it to him. He 
made a gift to him again with five hundred 
houses for the temple-slaves and during the 
time when five hundred Yogis and Yoginis 
were assembled, Ganacakras in big circum¬ 
ferences were made by them, while the king 
supplied the necessary things during three 
months. Few discij^es were there at that 
time, and their spiritual bonds were loosened. 
From the first greeting with the Guru from 
the south (Nirvanairi) this fifth assembly 
was also the last. 

Then he as a teacher became accessible to all, 
and thus passed seven years. While his oldest 
and best disciples had no connection with 
him. his body was changed into rainbow 
colours and his Jfianakftya clasped the heaven. 
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As regards him there are differences of opi¬ 
nions in general between the Tibetans and 
the Indians. Now what concerns Tibet, the 
opinion of those who critically work and give 
him the honourable title of a Siddha, would 
prove thereupon that he had acquired magi¬ 
cal powers and the Karmacakri. Then the 
magical-power and clear insight (Abhijfias) of 
all sorts as well as, all possible Dharmapalas 
as protecting gods he had seen. His spirit 
had needed a little light, and it was sufficient 
for his good consideration over the Sam- 
pannakrama. And in India, though they con¬ 
fess that he had been a Siddha as far as he 
confined himself to the Siddha-signs. yet they 
deny that he possessed Karmasiddhi. Then 
his Siddhahood was confined to that much, 
that he had been a moderate Vidyadhara for 
the lower Siddhis, that he had been a pious 
Tflntrika, but it is confessed that he was no 
Siddha. 

But this great fteftrya brought in fourfold 
forms his tasks to end magically: Only 
through the word what he said took place, 
through the four glances of exorcism, in the 
midst of little refined congregations astonish¬ 
ment, and wonder-signs appeared on their 
faces and that he (in the Ganacakra) by the 
power of magic created thither flesh-balls, 
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liquids, brandy and blood and the fruits of 
the woods. As he, therefore, appeared as the 
only guide of tliese things on the earth, they 
all praised him with tlie great name f^ri- 
sattvanatha with the words: ‘Arya has my 
teacher along with the Indians; three in all 
have heard the Dharma at the same time. 
Now it is sure that the Guru from the south' 
(Xirvftna^vi) became the best Dharmaputra, 
so these especial teachers liatl received ex¬ 
tended prohesies yet from the ifahacaiya, 
the same from the acarya Oanibhiramati and 
from the Mahelvari of all the Yoginis Dina- 
kara ; from these l)oth had often got blessings 
and instructions, (pp. 127-148). 

As regards the ‘Driver of frights’, it is doubt¬ 
less that he was was one of the ten main dis¬ 
ciples of the acarya. As now in a Sutra the 
development of history of this group of disci¬ 
ples is collected, therefore we shall mention 
him first. 

In Uie country of Gujvalha Ghagha the in¬ 
telligent son of a Ksatriya was bora. He 
prosecuted the studies of Language, Dia¬ 
lectic with the Aiigas in the temple-cloister 
of Abhu. He was converted and received the 
name of Gambhiramati. He knew completely 
the religious texts of the Tripitakas. Then 
as a novice he came to the teacher at the age 
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of nineteen years. When he became accom- 
plislieil in the Tantras the Guru gave him 
the Abhiseka and the Upade^as. Two years 
later he raised himself on the sure ground of 
the SdTiipannakrama stage and be received 
all possible knowledge for the highest stage. 
In order to earn riches and honour the acarya 
acquired the Siddhi of ‘seven miles-boots’ for 
immediate exorcism. Entrusted with the me¬ 
thods learnt by the Guru, he received all the 
Abhisekas and the Upade^as of his acarya. At 
first he saw the face of Avalokite.'Svara and 
that of Hayagriva, then that of Manju^ri and 
Vamantaka, tiiereafter of Hevajra and of 
Kurukulh. He made Afahakali completely 
his servant, and lie received everything 
that he ordered from the six great Yoginis 
(p. 149). 

As regards the Yogini Dinakara, in the city 
of Cambhadatta in the south, there was a 
young prince named Harira^mi of the family 
of Pisila. He had a sister who from her 
youth was very intelligent and rejoiced her¬ 
self in serving virtues. After nine years, 
there appeared at the door a handsome bright 
Bhiksn to collect alms. As she felt pain, he 
(the Bliisku) like those who were in want, 
begged for alms, and then said; I am not un- 
^*PPy» while you are suffering yourself. It 
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is said that anybody in the circle of Saiisara 
is bound to make mistakes, and there is also 
many possibilities of moral deficiencies of the 
Sahsara.* As she now prayed from him the 
means of the deliverance, she arrived directly 
at the main point of the Bodh^attva-conduct 
and on_ the method how to make ready the 
spirit of contemplation. As she comprehend¬ 
ed it well and ten years had passed over it. 
she became the wife of a vassal prince of 
Ksatriya blood of fhe country of Cavala and 
for thirteen years she knew the aim and 
the sense of the .Sausftra. To her husband 
and the parents-in-law she always said 
words like the following : ‘Why is it not 
then possible that 1 sit meditating on in 
my wide woods ; let it be permitted ! ’ And 
in order to bring her from this, she was put at 
the head of household affairs. *What for then 
to be a beggar where all things are staying in 
plenty at your command ? * thus said the 
people of the house and the relatives. But she 
became an admirer of the people who went 
about a-begging. After it she showed herself 
as one crazed in mind, performed various as¬ 
ceticism, and put herself in a lonely place with 
a lady’s maid. She overdid her former stu¬ 
pidities and separated herself from her hus¬ 
band. Man appointed time which was the fruit 
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■of the previous birth, lotus flowers and wheels 
(Cakras) came out in her hands and feet and 
thus as she was furnished with Laksanas, a 
prophesy came about her that when she could 
<lwell, she would acquire Mahatmya. She 
heard that in a city of AfftrahAta near Cavala 
■dwelt the Mahacarya Sftniigupta. As soon as 
she lieard his name, she felt a need for Sama- 
•dhi and as soon as she saw his face, plunged 
into the complete Samftdhi. During this time 
she had completed her twentieth year. Though 
* woman, she was of sharp intelligence, she 
knew the Candravydkarana complete, the 
Abhidhanas^ the medicine and Dialetic of all 
forms. Through the inclination coming from 
such age she retained the seven hundred 
strophes and three hundred strophes of the 
Prajfldpdramitd through the simple recitation 
of the verse of the compendium. She under¬ 
stood well when she was asked about the aims 
to which a Bhik§uni and to which a Upasika 
arrived at. The Acarya gave her the Abhise- 
kas and the Upadesas. For seven years she 
lieard in the presence of the Mahacarya the 
•discourses on Vajrayana. By the Yoga, her 
power over the air l)ecame unparalleled She 
-could ascend up the sky for miles. She also 
acquired the four magical looks. Then from 
Ihe mouth of the Guru came the prophesy: 
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‘From twenty years hence you will be equal to 
me,’ 

Once she went from Khagendra to the place 
called Rahganatha by magic-powers. There 
were two temples: one belonged to the Brah- 
manas and the other to the BauJdhas. There 
w'as a Mahesvara-Jahghama famous for his 
exorcism of the Bhairava. He knew the magic- 
power of the exorcising glances and destroyed 
the Buddha-Yogis. His name was Bhinga- 
deva. As he directed his exorcising glance on 
the Yogini, it did not injure her, but on the 
other hand when she looked at him, he fell 
down and became breathless. When his health 
was restored again by a magic-glance, he be¬ 
came a believer in the religion of the 
Bauddhas. 

Further, she met a Yogi named Ghamala- 
varma in Odivisa, who formerly could perform' 
something, but later his vow was broken. He 
belied that he was a Siddha. By her magic- 
glance he got dysentery and vomited blood. 
Thus she destroyed the vow-breaker. 

As soon as she wished she could see the faces 
of Sri-Heruka, the ten anger-gods and thirty- 
seven Vajrayoginis, yet she did not attain the 
Siddhis of the highest kind. 

This is thus the detailed news of ficflrya $anti- 
gupta and of his two main disciples. The 
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third one was his Guru. From him he had 
acquired the grace to hear the Upade^as on 
the Vajrayana. 

In India at first there had been hundred thou¬ 
sand sources which contained the knowledge 
of the Guhya-Tantras, but when Sri-Saroha 
appeared, they became comprehensible. Dur¬ 
ing file time till the death of king Dharma- 
pftla, there came a period when continually 
many Siddhas appeared, and the succession of 
the Sxddhi followed without any interruption. 
Also, the succession of the Siddhas did not 
stop till the death of Abhay&hkara. After¬ 
wards there came a change as there was no 
more activity amongst those who came later 
on. Further, during the long period, in which 
appeared alone and without companions the 
later Siddhas and they were only Jfianamitra 
and Ohkftranfitha j they brougf great help to 
the teaching of Buddha, Eighty years after 
the passing of OnkAranatha, S&ntigupta still 
acquired the Siddhis. When one ceased look¬ 
ing at the great or small advancement of 
especial kind, after the appearance of in- 
numerblo or smaller number of the Bauddhas, 
this acarya Sntigupta especial in small 
or big advancement was equal only with Naro, 
and therefore had the highest rank. 

Here closes from the history which is equal to 
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a ‘Mine of Precious Stones’, the ninth ciiapter 
containing miscellaneous information as to 
how the Inspirations have come down.” (pp, 
127 - 153 ). 

“In this book of seven Inspirations only a 
guiding-line for the blessing through the Sid- 
dhi dealt with is given, and only sixth chapter 
contains the main topic. One can experience 
in this writing the incomparable genealogy of 
the Gurus in the spheres of their subtle teach¬ 
ings. When I received the proposal to write on 
the endless redemption, only a part has been 
completed herewith, as I have not said about 
the redemption of many Tantra-Gums. Here 
is written only on the basis of that which 
could be perceived from the histories pre¬ 
pared in India, and from that which were 
given in Tibet by the believing people, that 
were present from old times. 

Xow, elsewhere will be narrated other sorts of 
history of redemption in connection with the 
Mahayfinarbelievers in India. 

“If I have acquired reward by praising the 
Jatakas of the Gurus, many thereby of the liv¬ 
ing beings and the incorporeal beings also be¬ 
came the Bauddhas. I and all families and all, 
who always are at the service of all Gurus of 
this succession, may comprehend the secret of 
' the soul." “There is present the wonderful path 
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Of ihe Vajradhaia in seventh Iiisjnration, and 
a large number of his serving mankind in all 
worlds, and as this Yana of the Atman (spirit) 
is costly the leaching also may be capable of 
being redeemed, and the three worlds be freed 
from wants. 

Blo-Idan Knn-d(m rnma-rgyal, is the reviser, 
who had edited in r'Savt-rrjyal rab-tan neigh¬ 
bouring the temple-cloister dPal-sTag-hin-Van 
the excellent work completed by Tftrftnfttha in 
his twenty-second year when he was the 
youngest servant of the order of his holy Lama, 
the work entitled the History Equal to a 
Jewel-mine’. That’ contains astonishingly 
wonderful Jdtakas of seven Inspirations fol¬ 
lowing one after another.” (p. 153-^154). 
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APPEXDIX I 

XOTES BY GRCFXWEDEL 

Mountain r Compare: Paucasirsaparvata, firl- 
parvata, Ghantasaila, Devagiri, Kha- 
gendra, Dhinkota, Ghirnaxi, Umfigiri, 
Phullahari, Kolamba, Heramba, I, loi. 

Demons : Com: Amanusya Raksasa, Da- 
kini, l^ura, Bhufa, Ahuihacandali 
Vikata. 

Fish: Com: Mina, Macchindra, Tilli, Kiii* 
gara. !=<isxinxara. 

Flesh : Com: Beef offered through Dakin!^ 
pork flesh; human flesh. Compare ; 
Mahamfinsa, flesh delivered in mona¬ 
steries, flesh cut off from living body. 
Com : Dhama, Dhuma. 

Gods : Brfthmanical: UmA, Hingalaksrnx 
Umfi, Candikfl, Visnu Malx&vi^nu, 
Jagannatha, Somanatha, Siva, ISvara, 
Linga, Kalidevi, Devesvara, Mahes- 
vara, Vairava, Yama, Vftsundhara, 
Visvanatha. 

Tantra-gods: Hovajra, Cakvasamvara, 
Candika, Vajravarahi, Vajrayogini, 
Bhattarika - Ary arTfira , Mari j u vaj ra, 
Karmavajra, Hutxkara, Marici Maha- 
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mayiiri, Jambhala, Srivajravairava, 
Hayagriva, Vajradhara, Vajrasattva, 
Heruka, i^rT-Heruka, Kuxukulli, 
Mahakala. 

Heterodox Brahmans i Drunk brandy, Lui-pa 
derided the Brahmanas ; Brahmanas 
who became Baiuldhas; Saroha, Maitri, 
Kalavirupa. Mahapadmavajra, Kr^na- 
rari, Sridhara, Tilli. Naro, Jfianavajra, 
Vaidyapada ; Brahmana-Tirthikas over¬ 
come by Dombi-Heruka. Naro was a 
Tirthika before. 

Witches: Com: Dftkini. Vajrayoginl, Vajra- 
varahi. 

Further-India : Ra-KhRh, Pu-Khah, J'aigU- 
Dvipa, Dhanasii-Dvipa. 

Caste : Xo difference between higher and 
lower castes : twelve castes. Com: 
Dombi, Candalargirls, 

Cloisters : Vikramiiila, Nalanda, Edapura, 

Abhu, Suvarna-dhvaja, Somapuri, Tak^asila, 
Vajrasana. Otantapuri, Phannahkur- 
ftranya, Jagddala, and Devikota. 

Monk : Com : Bhiksu, gr&vaka, Saindhava, 
Sahgha, Hihayana, Pitaka. Tripitaka, 
Vinaya, Brahmanabhiksu, Sramanera. 

Statue I Com ; Stone figure, Statue of sandal 
of Tara. Statue of Heruka, of copper, 
Silver statue of Heruka, of Somanatha, 
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Avalokite^vara over It, of Avalokite^vara, 
of Visijus, of Mafijusri, of Uma, Statues 
of gods fetched, Statue of Candika. 

Dance : Dombi-dances, dancing-girls of the 
gods ; dancer and singer, mystic dance of 
the Tantrikas. 

Temple : Nagas built temple, dedication of 
temple, Temple-priests. Heterodox tem¬ 
ples : Jagannatha. Somanatha. 

Mirror ; Rock-mirror, Hell shown in mirror, 
mirror in Harem, of Antarabbava. 

Transformation : Into a jackal, into a horse. 
Com: ASvapada; into stone, into cats, 
statues transformed themselves into 
dust. Com : Gopicandra, water into a 
drink, Gazelle into a tiger, dog into a 
woman, Brahmanas and Brahmanis into 
witches, Vajrayogini into Candala-girl, 
Yoginis into bathing-hetaera, woman info 
a cloak, son and daughter into thunder¬ 
bolt and cloak, heads of the Dakinis 
into sheep-heads, sesame into melting- 
butter. 

'Woman: As : Mudra, Sakti, Vidya, Yogini, 
Sakti as good, and as the Guru. Wo¬ 
men for the function of a Yogi, woman 
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stolen for Gum, Candali-woman to the- 
Ganacakra, sandal-rubbing women as 
Padmini, Sakti of Manju^ri. Com) : 
Padmini, Hetaera, Dinakara, Tarika, 
Afenaka, Guneni. Jatijala, Bhajaduru, 
Candraprabha, Laksmikara, Vilasya- 
vajra, Cinta, Mekhala, Kanakhala, 
Sahajasiddhi-girls. Subhoga, Ganga- 
dhari. Padmavati or Logi, Jfianavati or 
Guni. 

Magic: Magic-circle (Mandala) of Aryatara, 
of Vajravarahi, of Cakrasamvara, of 
Heruka, of Samvara and Hevajra, of 
Mafijuvajra, of Mafijuvajrasanii&ja. all 
Tantras, h'aro’s blood-raandala ; magic- 
glances, four glances, magic-body. Com : 
Vajra burnt a goddess; magic-words, 
magio-formulae : Dh&rapis, a woman 
bound through Dhararti, set aside jugg¬ 
lery of the heterodox persons; heterodox 
and Bauddha-magic, Dhara^is of the* 
Dakinis; of GuhyarTaiktrae, of Afahakala, 
of KurukuUi. of Mahamayori, of Pitr- 
and Matjr-Tantras, Mati-kadharajjus mass- 
hyp-noeis by the heterodox Dharapi, 
heterodox DtULrani brings rain, magic- 
benediction of Nagarjuna and Udayana. 
r. Magic-texts; Tanira-magic which do not 
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contradict the Pitakas, Tantra-hand- 
books, Tantra-commentaries, Tantras of 
the south, Vijegiri-Tantra, Dftkini-Tan- 
tra, Vidya -Tantra, Tantras of the Maha- 
kala, of Guhyasamaja, Guhya-Tantras, 
Tantras of Nftgarjuna, of Liii-pa, of 
Maitri, of Dombi, of Lak§niikara etc, of 
Indrabhuti and Padma, bad Dakini- Tan¬ 
tras, Tirthika-Tantras ; Magic-powers, 
Magic-influence on wood, Magic-sleep, 
small Siddhis. great Siddhis ; magician, 
an accomplished Tantrika-Siddha. 

Mahasiddha : The names of the following 
Mahasiddhas are given in Grub fob 
(Tanjur Fc^. of the Tantras, which are 
numbered there, are put down below ; 
the names and legends sometimes differ): 
Lui-pa (1), Virupa (3), Dombi-pa Tara- 
natha. Dombi-Heruka, (4), gavari-pa 
(6), Saraha-pa (6), Mina-pa (8), Gorak^ 
(9). Tsanranga-pa (10), Vina-pa (11), 
Canti-pa (12), Tanti-pa (13), KLusgrub; 
Nagarjuna (16), Nag-po-spyod-pa, Krspa- 
cari (17), Kamari-pa (18), Thagaiia(19). 
Naropa (20). Tillo-pa : Tilli (22), Bhadra- 
pa (24), Kambhala: Kambala (30), Dihka- 
pft: Dihki (31). Bhande-pa (32), Kuk- 
kuri-pa (34), Dharmto-pa (36), Indra- 
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bhuti (42), Kotali (44), Jalandhara-pa: 
Jfilandhari (46), Ghanta-pft: Vajra- 
ghanta (52), Tsaluki-pa : Cilu ? (54), 
Carpati-pa: Tsa-pa-ri-pa (64) Mekhala 
(66), Kanakhala (67), Dharika-pa: Dari- 
ka (77), Laksmikara (82), Vyali-pa (84), 
Nirguna: Naguna ? (57), Saroruha : 
Sagara, Sakara (74). 

Lui-pa : Lui-pa is the Tibetan abbreviation 
of Indian Lui-pada. In the Grub fob 
the legend of Lui-pa is narrated in a 
different way ; the reason why he ate 
fish-entrails is given there. Originally 
he was a prince. He had still the caste- 
pride remaining in him, because when 
a Dakini gave him bad food, he threw 
it away. He recognized this hesitation 
and scruple to be hindrances to his 
Bodhi, therefore, he atoned with such 
bad food. 

Vlropa : The goddess Candika rescued him 
from the Ganas by absorption, who 
wanted to kill and consume hdm first 
out of a mass of humaU'eacrifices. 
Compare such similar situation with 
Willian Taylor : Oriental Manuscripts in 
the Government Library .Madras IT, 
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(1860, p. 887). According to Grub-t’ob 
where he appears in No. 3, he first 
rescued a j'oung Brahmapa from the 
flesheating Dfikinis thereby, he gave him 
the blessing. 

Bhanvadala : The name of the elephant of 
king Ramapala is also to be found in 
Sum-Pa-Khan I-Poh, p. 104. 

TilH: Regarding the appearance of Tilli as 
a dark-skinned man frying living fishes 
in the kitchen, it is all very well to 
remember the well-known story in 
'^Thousand and One Night** 

Nagarjuna : Regarding the tree-leaves shoes of 
Nagarjuna it is to be remembered that 
Vararuci also possessed such shoes. 
Vide Translation of Taranatha by 
Sachiefner, P, 65. 

Chanrangi : Com : Mollesworth Marathi 
English Dictionary P. 0 Chaurangi and 
the words derived from it. It means 
as ‘a man who is bundled on a stooP 
as his hands and feet are cut off. Com. 
Sanskrit Pitha, Sarpin and Jataka (Ed. 
Fausboell, VI, 4, U4, 5, 12); a parallel 
appearance is the ‘Schameler’ in ‘Spiel- 
manusepos’ of the middle ages of Europe. 
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Jambala : A Yaksa. 

Jalandhar! : Com: Sarat Ch. Das: *A Note 
on the Antiquity of Chittagong, Joum. 
As. Soc. Bengal, LXVII, 1898, No 1, P. 
20ff quoting Sum pa-khan-Po I, 109, 
line 9 ff where it is said: Malandhari 
or Balapada was bom in the Sudra 
caste, in the western country of Sindhu, 
in a city which was called Nagara 
Thatha.’ 

Saroruha ; A Kstriya and a Pandita who 
became the Purohita of a king. 


Abhayakara, 58. 
Abhayakaragupu. 
Abhayankara^ 108. 
Abhidhaaas, 106. 
Abhidharmapitaka, 48. 
Abhijnas, xoz. 
Abhiseka, 8» 9, 10, 

18, 20, 23, 26, 27, 

33 . 4 ^ 45 - 47 - 5 *. 
f4* 73 * ^3- 

84, 68, 89, 97, X04, 
106. 

Abuthacandali 100 . 
Ajicanacha,(Maicreya) 61. 
Akatasiddhi, (Kaadiiri) 44. 
Akbar, 100. 

Aksobbya, (Buddha) 55. 
Alalavajra, 17. 
Amicavajra, 27, 40. 
Amicayus, 4. 
Amogbavajra. 59, 69. 
Anangavajra, 19, 20. 
Ananumaci, 98. 

Antara, 8, 28, 49,41. 
Aryadcaa, ix, 98. 
Aryadeva, 59. 

Aryacara. ^,61.72. 
Asangabodhi, 98. 
Asiughana, 11, 47, 48, 
49. 8a, 87. 

Aavaghosa, 2. 

Asvapada, 22. 


Acisa, 44, 45,57. 59.63. 
Avadhuci, 29, 53, 56, 
63.90. 

Avalokitesvara, 14, 24, 
67, 68, 104. 

Balabhadra, loi. 
Balipada, 30. 

Bandhe, 40. 

Bhadala, 40. 

Bhadra, 40. 

Bbadrapada, (Guhya), 40, 

4>- 

Bhairava, 47, 107. 

Bhaja (Yogini), 30. 
Bhandva, 97, loi. 
Blurahari, 29. 

Bhairava. 47, 107. 
Bharuhari, 35, 38. 
BhacUfika-Tara, 82. 
Bhavaskandha, 36. 
Bhiogadeva, 107. 
Bhusana. 54. 

Bhuc, 47. 

Bbuva bLo'Idan, 40. 
Bhuvari, 40. 

Birali or Bbtfadi, 6o» 
bLobraun of Son, 36. 
BodhisactvKonduct, 105. 
Bodhi&aRva*Mahaiacnamaci 

7 - 


INDEX 

64. 
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Badhisatcva'Mahar3Cna> 

muni, 

Bodhisri, 63. 
Bodhivajra*Srijnanapada, 

„ .59- 

Brahmanatha, 69. 
Buddhagupta, 69. 
Buddhagupraoaciia, i. 
Buddhajnana, 53, 5^. 
Buddhajnanapada, 30, 35. 
Buddhalcirci, 58. 
Buddhasrijnana, 51. 
Buddhasrisand, ^5. 
Bu>5Con*nn'po>che, 38. 

Cakra&ambhara, 2^, 43. 
Cambala, 63. 

Canaka, (king), 6a. 
Candika, za, 17. 

Candra, ii. 

Candrakara, 94. 
Candrakirci, 59. 
CandratUaka, 48. 
Carpad, 7a, 73, 74. 
Caztelian, 49, 50. 
Caurangi, 75. 76. 

Ccrala, ioj» io6» 
Cerab, 84, 

Chandika, 13,96. 
Chandrika-Tancrika, ij. 
Chandraprabba 
(Yogini), 50. 

Cbinca (y<^ini), 23. 
Cramanpera, 40. 

Dakas, 92. 


Dakini(s), 8, 10, 18, 24, 

^7* 35' 3^' 

43, 46, 60, 71. 
Oakiniganas, 41. 
Dakinipacha, 13, 14. 
Darika, 8, 9, 23. 

Dabbala. 58, 67, 81. 
Devakara, ii, 47. 
Devesvara, 74. 

Dhamma, 34, 33, 40. 
Dharani (s), 4, 44, 46* 
51. 6a. 

Dharmabhadrazn, 38. 
Dharmakara, 50. 
Dharmaksaghosa, 98. 
Dharmamati, 44. 
Dharmapala, 15, 52, 56> 
102,108. 

Dliuma, 34. 35, 40. 
Diiinkoca, 5. 

Dinakara, 103, 104. 
Dipankarabliadra, 34. 
Dipankara«Sribbadra, 33.. 
Doha Songs, 33. 

Dohavajra, 3. 

Doha-Vajra Songs, 3. 
Dombi, 43. 

Dombi'H^ka, 16, 22. 
Driver oi frights, 103. 
Durjayacandra, 17. 

Durban, 36. 

Elixir of Age, 6. 

Elixir of Life, 4, 71, 72^ 

p P' 

hyala, 40. 
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GambhTrairati, 9^, 98, 
103. 

Ganacakra Jalandhari, 35. 
Ganacakras, iox» 102. 
Garvari, ij. 

Gaucama* 2. 

Ghagha, 103. 
Gbacnalavarcna. 107. 
Ghancasaila, 5. 

Globule SiJdhi, 
Goldocinccure (Siddhi), 5. 
Golennacba, 80. 
Gopicandra. 30, 32, 34. 

^ 35.38. 

Goraksa (natha), 14, 32, 

h - 7 S '. 77 ’ 78- 81- 

Guhyasiddhi, ao. 

Guhya Tantra. 17,1 8 , ao, 
24, 48, 56, 01, 108. 
Gunamitra, 51. 

Guneru, 51. 

Guni, 7. 

Hali, 75. 

Hamebuobaca, 100. 
Hartrasmi, 104. 

Hayagciva, 67, 104. 
Hcmelvajra, 17. 27, 45. 
Henika, 21, 22, 24, 4^, 

53- 

Hccaera, 9, 17, 84, 93. 
Hcvajra. 21. 43. 47, 48, 
56. 104. 

Hexe, 25. 

Hexen, 34. 


Hingataksidevi Uma, 80. 
Hunkara, 55. 

Indrabhuti, 19, 22, 26, 
27, 68. 

Jagannacha, 49, 50. 
Jalandhari, 15,26,27,32, 

, 33- 34’ 35. 38. 37- 

Jarabala, 51. 
fanmadeva, 93. 

Jacasamjay, 5. 

Jacijala, 51. 

Jayakara, ^4. 

Jayasri, 17. 

Jecari, 61. 

Joana, 84, 85, too. 
Jnanagarbha, 44. 
Jnanagupca, 37, 68, 81. 
Jnanakaya, 101. 
Jnanamitra, 47, 84, 85. 

88, 89, loS. 

Jnanaaakci, 59. 

Jnanavajra, 5^9. 
jnanavati, 7. 

Kacapada, 27. 

Kahna, 34. 

Kalacakra, 38, 63, 66. 
Kalanacha, 69. 
KaUaamayavajra-»Thaga> 
na. 6z. 

Kalavirupa, 15. 

Kalinga—Pandicas, 97. 
Kalyananacha, 29, 

Kamani (Kamrupa), 46. 
Kambala, 2t, 25, 26. 
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Kanakliala, 40, 

Kanu, 44. 

Karma^Mudra, 18. 
Karmasiddhi, 102. 

Kama* (King), 46. 

Karnati, 77, 79. 

Karnaca, 11. 
Karunasribbadra, 68. 
Kashmiri'Akarasiddhi, 44. 
Kasori, 44. 
Kayascha'Vrddha, 56. 
Khacvanga (Sacavabga)» 38. 
King of Campa, 73* 
Krsnabhayavajra, 44. 
Kranacari, 17, 19.32. 33, 
38. 39, 40, 41, 
Krsnajaca, 59. 

K.ntipaci, 7. 

Kukkuti, 73. 74. 
Kukuraraja. 63. 

Kukuri, 60. 

Kuaalanatha. 27* 40, 



Kusalibhadra, 41. 
KurukuUi. 4^ 104. 

'Laksmikaca, 23, 27. 
L4tlicavajra, 43. 

Lavaji (Prioce), 27. 40. 
LiUcandra, 27. 40 
Lilavajra. 31, 59, 60. 
Linga, 5^6. 

Linga of Uwara, 27. 
1-ogi. 7. 

JLai'pa (Luipada), 8. 73. 


Macchindra, 75, 76, 77. 
Madhusudana Vasd, 100. 
Madhyadesa, 2, 10, 14. 

*7' 43> 5*' 54* 57- 

80, 100. 

Magic-Purusa. 4X. 
Magic'Upadesa. 82* 
Mahabodhi, 93. 

Mahakala (s), 4, 71. S7. 
Mabakali, 104. 
Mahamaya. 4. 
Mahamayuri, 4. 
Mahaoiudra. 10, 11,49, 
92. 

Mahamudra'Revelacion, a. 
Mabamudra-siddhi, 9, 23. 
27, 40.48. 55. 60. 
72. 

Mahapala, 56. 
Mahapanicilaka, 48, 
Mahapadmavajra, 19, 20. 
Maharacnaraaci. 7. 
Maharacoamuni. 7. 
MahasanghikaSangha 34. 
Mahairivajrasactva, 87. 
Mabasukkba-Upadesa, 231 
Mahacm^a, 106. 
Mahavajradhaca, 89. 
Mahavajrasana, 36. 
Mabavanasucras, 6a. 
MahavUou, 34. 
Mahelvari, 103. 
Mahesvara, 14, 47, 89. 
Mabesvaradcva, 69. 
Mahesvara. Jangbama, 107 
Mahiia, 33, 40. 
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Mabipala* 62, 63. 
Maicri, 9, lo, ii» 59. 
Maitrigupta, 9. 
Maiaiyogidhamiacakra. 

43 - 

Manjughosa» 61. 
Manjusri, 104. 
Manjusrijnana* 59, 60. 
Manjusrimicra, 39. 
Mankasrit 44. 

Mansing, 96. 

Mancravali, 23, 26. 
Marichi, 1^. 

Macigupca, 9. 

Matrkas, 26, 35, 36. 
Matr. Tantras, 44. 
Mekhala, 40. 

Menaka, 89. 
Miniansakas, 32, 39, 41, 
89. 

Mina, 6 q, 74, 75. 
Mitragubya, 59. 
Mlecchaprince. 14. 
Mudtas, 20. 
Mudrasiddbi, 15. 
Mudnka, 16. 
Mukundadeva, 88. 
Mukundavarii, 100. 

Nagarjuna, 4, 5, 7, 59. 
Nagas, 4, 09. 

Mago, 7*» 79 » 80. 
Nandapla, 48, 49. 
Nacekana, ii. 

Naro, 8, 9. 10, 43, ^4, 
45. 59. 61, 63, 108. 


Nacha, 39. 

Nacba Vikaca, 99. 
Nirguna, 45. 

Nirvanasri, 98. 101, 103 

Odica, 12. 

Odivisa (Orissa). 2, 23, 
24, 39, 64, 107. 

Onkaranacba 00, 82,108. 

Padma* byuri 63 
Padma’«byuri>gnas ^3. 
Padniakara, 34 
Padmavajra, 19, 20. 53, 
60. 

Padmavau, 7. 
Prajnaraksita, 44. 
Parabicagbosa, 98. 

Pativara (a) 67, 97. 
Pingala, 77. 78. 

Pisacas, 33. 

Pisila, X04 
Pico, 63 
Pi'CO'ha^nu, 44. 
PitT'Tancas, 44. 
Prabhakara, 39. 
Prabbavarman, 47, 
Prajna, 24. 

Prajnaparaoaica. 31, 66, 
106. 

Prajnaraksiu, 44. 
Prasancamicra. 34, 39. 

Quicksilver, 70,71,72. 
Quicksilver (enchant^), 

47 - 
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Quickliiver Elixir, 69. 
Quicksilver Siddhi, 

Radha, iS. 

Raghunacha, 107. 
Rahula, 4, 54. 59. 
Rahulabhadra, 2, 4. 5, 

’7* 

Rahulavajra. ij. 
Rainbow-body, 18. 
Raksasas, 36, 

Ramacanda, 93. 

Ramana, 39. 

Rampala, xi, 14, 65. 
Raeavajra, xy. 

Racigupa, 58, 68, 8j, 
83. 

Racnakara, 94. 

Racnakara Gupta, 55, 37. 
Racnakara Sanci, 9, 53, 
61* 

Racnakirci, 58.61, 81. 
Racnaraksica 47. 

Racnasila, 36, 

Rirs, 44* 

t Nim^a-pa, 55. 
r Nacn^rgyal rab^n, xio. 
r Nam-t'ar, 40. 

Sadnalegs, 55. 

Sagara, 9. 

Sagaracandra, 54. 
Sahajasiddhi, 19, 23. 
Sabajavajra, 11. 
Sahajavidya, 42. 


Sakci, 10, 42, 87, 92. 
6akyasribhadra, 68. 
Sikyaraksica. 68. 
Samadhi, 86, 106. 
Samanta^-Subha, 8. 



Samkara. 3. 

Sampannakrama, 48, 94,. 

102, 104. 

Samsara, 8, 103. 

Sand, 44.59,61. 
Sancigupta, 50, 68, 69,. 
82, 85, 86, 87, 88,. 
89, 90, 106, 107^ 

loS. 

Saroha, 3, 8, 108' 
Saroruha, 19, 20. 

6avari, 7, 8, 9. 

She-yak, 16. 

Siddba Hadi, 33. 
Siddhahood, 102. 
Siddhaotra, 39. 

Siddha (s), 12, 26, 32,. 
33,41,62. 69. 77. 
102, 107, 108. 
Siddhi, 14, 13, 17, i8» 
21, 22, 23, 24, 26, 
27, 28, 29, 30. 32, 

33- 35- 37' 38. 

y, 42, 44. 64, 65, 

68. 70. 7'. 74. 77- 

80,81, 85. 89, 92^ 
96, 108, 109, 
Siddhivira, 39. 

Silu, 59. 
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Sindbu (king), 54. 
^inhabhadra, 31. 
Siparvaca, 9. 

Smasana, 33, 37, 63. 
Somanatha, 14. 

Sravaka>—Sanghas, 62. 
Srarakas, 61,83. 

Sravakas, Saindhava, 3, 
18. 38, 53, 98. 
Sridhara (Brahmana), 28, 
40, DO. 

Srtdombi, 44, 43, 47. 
Srihefuka, 41, 107, 
Sriroac Sukha, 18. 
Srimacigarbha, 23. 
Srisaccvanacha, 103. 
Sriscna, 39. 
Srivajrabhairava, 60. 
Sthavira, 84. 

Sthavira Dharmapala, 13, 
103. 

Sthavirakala, 2. 

Sthavira Rahula, 4. 
Subhakara gupca, 38, 67. 
Sugata, 94. 95. 
Sujacavarinan, 68. 
Sukhavati, 6. 

Sukbilalita, 19. 

Sumegha, 98. 

Sunyau, 30, 90. 

Sunyata—oamadbi, ix. 

Suras, 10. 
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BY SWAMI ABHEDANANDA 


MEMOIRS OF RAMAKRI8HNA 

(LIFE AND TEACHINGS) 

THIRD EDITION 

His Life Divine 

Dialogues of the Master in ‘excellent English* 
Personality of the super^mystic has become living 
in these sweet incidents 

A learned Introduction by the Swami reveals a 
new light to understand the Life and Teachings of 
Sri Ramakrishna. Translated into various languages 
of the world. 

**Every stage was like the unfoldment of a chapter of a 
new scripture especiallv written out by the unseen hand to 
fit the minds of the East and the West and to fulfil the 
spiritual needs of the twentieth century.** 

*l^e illustrations, which are profuse, are interesting and 
cover a wide range of subjMts related to the Life of 
Rimakrishna.’ 

—The Orient 

‘The book seeks to preserve the sayings of the Prophet of 
Dakshineswar in ori^nal. quite fresh and untarnished by 
the rough handling of a second-rate mind. * * well out 
from the heart of a Seer and hence the call that they send 
forth is so irresistable.* 

—Amrita Bazar Patrika 

“The book is hlled with beautiful thoughts and beautiful 
teachings, which if followed, would lead to a perfect life. 
One cannot marvel that the sayings of R&maknshoa made 
a deep impress on modem Hindu thought. He was at 
least a great and wise scholar, and gave goodly advice to 
hh fbHowers.** 

—The San Francisco Examiner, San Francisco 
Demy 8 vo, /5-f J55 Pages Rs. 7(8 
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BY SWAMt ABKEDANAKDA 


TRUE PSYCHOLOGY 

(OUR RELATION TO THE ABSOLUTE) 
SECOND REVISED EDITION 

A new coniribution to the domain of Western Psychology 

Contents : True Psychology—Consciousness—Powers of 
(he Mind—Mind and its Modifications—Power of 
Concentration—Individuality and Personality— 

States of Existence—Our Relation to the Absolute 
—Questions and Answers. 

In this volume the author deals with the critical problems 
•of psychology and philosophy. He has made his lectures 
quite compatible with logic and modem science. 

The Sw&mi marches all through this volume with a rational 
mind to prove that there is an existence of a psyche or the 
soul whose real status and essence have been denied by 
the Western psychology. The Western psychology, the 
Sw&mi has proved, is the psycheless psychology and so 
its treatment of the science of the soul is quite imperfect 
The PSYCHE is the pure consciousness which is the supra- 
rational reality of the universe or the Absolute. 

This volume on True Psychology is a unique contribution 
to the fidd psychology which proves that psychology 
can lead us beyond the ranges of our mind and senses. 
With Preface, many annotations and comments and index. 

Demy 8 vo. 252 Pages, Rs. 6f- 

MYSTERY OF DEATH 

Tlaere are difereot views of diifereiit acbods of thought as 
regards tibe states of exlateo ce after deaOi and the ultimate 
g<^ human life. 

To know Death one must know the nature of the body, 
mind and soul. His grasp of the fundamentals and de* 
tails of the subject is so finn and dear, based as it is on 
his rare personal mystical experience, that he has been 
able to express the matter in a way which can appeal even 
to a layman and will cectaioly be bdpAil to the earnest 
seeker after IVudL 

Demy. 8 vo. 596 Pages. Rs. 8f8f-. 
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